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"lMen work together," I told him from the heart

"Whether they work together or apart."

- Robert Frost
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e 2 member of the world community, an

or & personal ecologlical etk

4

the pmaths I have taken in my search are Albert Schweitzer's

Reverence for Life ethic 2nd Aldo Leowcld's Land Ethic.
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ALBERT SCHWEITZZR'S "RZVZREINCE FCR LIFEM

To understand Albert Schweitzer's thought, we must

examine his categories, He distinguishes sharply between

world-view" and a "life-view." By world-view, Schweitzer

O
6
&)

refers to a view of the world/universe as to 1its

noture: is there within the world/universe proces

03]
5

nurpose, an activity directed toward a goal? In other words,
is a cosmic purpose being worked out? If so, what 1is man's

role in this vwurposive order? Does he have sone destiny

e

[60)]

within a cosmic purpose? Tr

o4}

attempt at a world-view 1s
1sually called metaphysics,

By life-view, Schweitzer refers to an attitude toward
1ife: what are man's oblirations and duties? What standards
should guide his conduct? Wherein does 1i
significance, value? Whoat is rirht and good? This attempt
at a life-view 1s usually called ethics,

Schweitzer denies the ability of any philosophy, past
ot present, to discover through dlscursive reasoning a
world-view, Yet he has a strong belief in the necessity

of arriving at this realization by thought and in the

2

abillity of thought to procuce a life-view,




I acknowledge myself to be one who places 211 21s
onfidence in rational thinking. Renunciation of think-
ing is a declaration of spiritual bankruptcy.

)_J
o

Thought is the strongest thing we have Work is
[ ]

ALL

done by true and profound thought.

All real progress in the world is in the 1l2st
..... alysis produged by rationallism.

Abdication of thought has been the ””Ci
factor in the collapse of our civilization.

I twerefore stand and work in the world as one
7ho 2ims at making men less shallow and morally better
by making them think. With the spirit of the age I
am in complete disagreement, because 1t 1is filled
with disdain for thinking.5

— <

Nonetheless, Schweitzer has complete skeptlcisn cf the

Q

abilitvy of thought to discern and produce a Wweltanschauung
y > b AL

from objective knowledpe of the world. Those who are still

optimistic enough to imagine that objective knowledge can
eventually produce & world-view have not traveled far

enourh down the road of ra see its dead-end.,

C
o
T'J
O
)
}_J
}._5.
D)
CY‘
O

1 Albert Schweitzer, Out Of My Life And Thought ( New
York: Holt, Rinehart and Winston, 1949), p. 222.

2 Erica Anderson cuoting Schweitzer in The Schweitzer
Album (liew York: Harper & Row, 1965), p. 150

3 Charles Joy quotins Schweltzer in An Anthology
(Boston: The ESeacon Press, 1947), DP. 7.

4 Albert Schweitzer, The Philosophy of Civilization
(ew Yorks: The MacMillan Company, 1955), P. 9.

5 Schweitzer, Out Of ly Life And Thought, p. 219.
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The rationalist thourht of former times aimed
intellectual comprehension of the world, and thougl
that by means of such knowledre it would be able to
interpret the highest impulses of our will-to-live as
pessessing meaning in connection with the world totality
and the world process, But these hopes were doomed to
failure,6

o)
(=
ht

no

I ask knowledge what it can tell me of life,
Knowledge replies that what 1t can tell me is little,
Jet immense, Whence this universe came, or whither it
is bound, or how it happens at all, knowledge cannot
tell me, 7

The only advance in knowledge that we can make is
to describe more and more minutely ghe phenomena which
make up the world and their course.-

Furthermore, Schweitzer savs that to understand the
L]

J
meaning (sipgnificance/value/purposiveness) of the whole -
and that is what a world-view demands - is for us a

impossibility.
What is full of me2ning within the meaningles
the meaningless within what is full of meaning? the
is the essential nature of the universe,

a
(=}
2

]
.t

What is gloriocus in it is united with what is full
of horror. What is full of meaning is united to what
is €éreative and destructive - 1t creates while 1t
destroys and destroys while it creates, and therefore
it remains to us a riddle. And we must inevitably
resign ourselves to this,lO

6 Schweitzer, An Antholory, De 7.
7 Thomas Kiernan gquoting Schweitzer in Reverence For

Life (New iorj' Philosophical Library, 1965), p. 42.

8 Georpe Seaver quoting Schweitzer in Albert Schweltzer
Christian Revolutionary (London: Adam & les Black,
1955), p. 20.

\O

Schweitzer, The Philosophy of Civilization, Dp. 274,

10 schweitzer, Reverence For Life, =. 23,




Nor is it possible, if we take the world as 1t 1is, to
sttribute to i1t a meaning in which the aims and objects of
manlind 2nd of individual men have a meaning. In the wor rild

G T ]

we can discover nothing of any purposive evolution 1in which
man's activities can acgquire a meaning. And, according to
Schweiltzer, the ethical cannot Dbe discovered in any form,
eilther, in the world process.11
We are not destined to attain to an understanding
of the oojectlve world and ourselves as forming a
mutual harmony.l
Arain and again Schweitzer emphasizes that, in the last
nalysis, we must remain in the dark as to what the world
(umiverse) i1s and means. Intellectual agnosticlsm 18 the
only resort left open to an honest and inguiring mind. Here

Schweitzer is fearlessly uncompromls in his cosmic

hessimisme.

Fd

What meaning can we give to human existence, if
we must renounce all pretense of knowing the meaning
of the world? Nevertheless there remalns only one thing __
for thought to do, and that is to adapt iteelf to facts.13

Schweitzer's solution to the problem is to renounce

completely the optimistic-ethical interpretation of the
world. Neither world- and life-affirmation noe ethics,
according to him, can be grounded on what objective knowledge

of the world can tell us about the world,

11 Schweitzer, The Philosophy of Civilizaticn, . (.

12 Schweitzzr, An Anthclery, D. V.
13 SCh'\'JGitZGI" ; (wf' ”J.- 15 i , . 2”,-3.




Thus Schweitzer breaks away to state that the meaning
of 1life cannot be found in the world-process; a life-view
cannot be founded on a world-view, Yet he emerges from this
initial mire of skepticism, Schweitzer does not renounce a
belief in life-affirmation and ethics, He says, in effect,
that although we must remain in the dark as to what the
world means (agnosticism), we can still possess a belief in
the value of life and develop rules and standards to guide

our actions,

Q©

Schweitzer now must search for foundation upon which

to lay a life-view, having rejected the notion that it is
a product of a world-view, He looks everywhere, lnside and
outside, above and below, microscopically and macroscorically,
to realize, from the most primal point of consciousness, that

I AM LIFE WHICH WILLS TO LIVE, IN THE MIDST OF
LIFE WHICH WILLS TO LIVE,l4

This, according to Schweitzer, is the first, most
immediate, and the continually given fact of thinking
man's consciousness, Upon reflectlon, this fundamental
postulate of existence penetrates the consciousness

unceasingly.

14 schweitzer, OQut Of iy Life And Thought, p. 157.




I am 1ife which wills to live, in the midst of 1life
which wills to live. This is knowledge born internally,
directly of 1ife which is consclous of thig faet; 1t 1is

experiential. It has solid, universal foundations; it goes

L

back to the secret springs of 1life as life exists in
1tself., It ic therefore all-sufficient as opposed to
rnowledge of the world which is external and must remain
forever incomplete,

"rhe nature of the 1iving Being without me," says
Schweitzer, "I can understand only through the living
Being which is within me," 15

Foced with the reality of exlstence, man now has 1o
decide what his relation to his will-to-live shall be. i

he ¢

11T

(O]

i

+

in lieu of will-not-to-live, he entangles

@]

nie
himzelf in self-contradiction. He plzaces himself in the
nosition of being unnatural, untrue, and inconclstent.
Cn the other hand

if man affirms his will-to-
and honestly. He confirms an act whi

been accomplished in his instinctive thourht by
repeating it in his conscious thourht .16
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© Ibid., P. 105. 1t ie difficult for me tp ping

~t least in his writings, what ehweitzer means DY
Perhape it has o panthelstic ring to 1it.

Thide, Pe 150




And Schweitzer believes that
within us,
stronger

an instinctive reverence for 1life 1is
for we are will=to-live and the will-to-live is
than the pessimistic facts of knowledge.17

With an acceptance of the will-to-live, Schweitzer

defines what is good and what 1is evil.
Good is to preserve life, to promote life and

spare suffering, to raise to its highest value 11ife
which is capable of development; evil 1s to destroy
life, to injure 1life and cause 1t suffering, to repress

1ife which is capable of development. This is the

absolute, fundamental principle of the moral, and it

is a necessity of thought .18

Schweitzer says that ethics is devotion to 1life
resulting from reverence for 1ife.19 This involves two
integrated actlvitiles,

In the first of these activities -~- I AN LIFE WHICH
JILLS TO LIVE -- good is self-devotion; it makes selfishness

a virtue. It heeds the latter half of the 3iblical in

Love thy neirhbor as thou would thyself.
Affirmation of 1ife ieg the spiritual act by which
man ceases to live unreflectively and begins to devote

himself to his

1ife with reverence in order to raise

it to its true value., To affirm life is to deeyeno to
make more inward, and to exalt the will-to-live,?

17 Schweitzer,

18 schweitzer,
19

20

Schweltzer,

Schweitzer,

The Philocophy of Civilization, p. 279.

Oout Of !y Life And Thcught,

5 &

An_antholopy, P. 257.

Out Of My Life And Theusht, p. 158,




Reverence for life arising from the will-to-11iv
that has become reflective therefore contains affirme
tion of 1life and ethics inseparably combined. It aims
to create values, and to rezlize progress of different
“1nos which shall serve the material, spiritual, and
ethical development of men and mankind.2l

o

Schweitzer adds that to live your 1life in the Jirection

its course, to raise it to higher power, and 1o ennople

is n2aturael. Consecuently,

the hirhest knowledge, then, is to know that
rust be true to the will-to-live, Every depreciat
of the will-to-live is an act of inslncerity tow2rds
myself. The impulse toward perfection of the “L ‘hest
material and spiritual value 1is innate 1n us. T'he
will-to-live bears in itself the impulse to realiz
1tself to the highest nossible degrree of pe ::cd_oq.22

From this position Schweitzer next clarifiles end

and extends his stotement. It is a highly significant step,

one

He m
to v
recoct

which is central to his philosophy.

lowering 5
re it [the will-to- 71V€J st

With this Schweitzer tokes us down the ro~d of teleclogy.
nkes a stronger commitment to teleology then he did
itelism, and it is importznt to the development of the

of his philocophy. When Schweitzer remained hanestly

2l Schweltzer, p. 157,

r
v

}__‘q
<
e
—
[
N
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®

22 Schweitzer, The Philosophy of

25 Ibid,




arnostic on vitalism, we were in agreement;

his commitment to teleology, Schweitzer goes

of course, we follow hi

crain., Honetheless,

Boldly he says that

+he

LiIlT

will-to-1l1ive e is ardent
and for the mysteriaus exaltat

aqQ
(o]

in my
farther 1ife

however,

W j_ G h

arainst our

his thought

.

desire for

ion of the

will-to=-1live which we call plecsure, while there 1is

fear of destruction and of that mysterious depreciation

of the will-to-live which we call pain?! so too are

these in the will-to-live around ne, whether 1t can

express itself to me, or remains dumb., 2

This belief had 2 major impact on bot Schweitzer's
1ife and his thought. It was part of the reason for his
medical missionary work in Africa, and it shaped the course

of his morality,.

4e now turn to the second of the two intey
~ctivities which make up Reverence for Life --
IDST OF LIFE WHICH WILLS TC LIVE, Here Scin

odamant .

toward other

ra.ted

Il THE

Jeitzer is

1ife? It

What shall be my attitude
can only be of a piece with my attitude towards my own
l1ife, If I am a thinking being, I must regard other
life than my own with equal revere nce .20

are concerned Wit 211 living

Ethlcs th
sphcre, 26

that come within our
profound, 2and

are complete,
veinps.27

to all living

Ethies
addressed

24 schweitzer, Out Of v Life and Thought,

25 Schweltzer, An Anthology, p. 202.

26

o7

Schweltzer, n.

27 Pe 174,

Anderson,

things

alive only

P LBTs




Schieitzer recognizes that objection is made to this
significant part of his ethic in that it sete too nirh a
value on natural life, But he in turn couragecusly criti-
cizes previous philosorhers
proper to consider only the relations of man to man,

In reality, however, the quection 1is whaf
ttitude to the world and all 1life that comes
is reach. A man is ethical only wnen 1ife
is sacred to him, that of plants and anima
of his fellow men, and when he devotes hi
e

g

D 1

Hh @

Q)
g
o)

=

Lo all 1ife that is in need of help. The et
relation of man to man is not somethir Da
it is only a particular relation which
the universal one,?2

PSS
Q

n
c

=~

Humanity has concerned itcel
and our relation with hume beings
Y
1

a passing wod to our rclutlonship

creatures, looking upon it as a ni
Quite Lnnocuous but of no great si
id have significence, for only if
attitude in our thinking about all
cur humanity have deep roots and 2

cannot wither,29

s

Here we sece Schweitzer's relevance tc cur search

an ecological ethic, He is perhaps the Tirst philloscpher
to state that we must widen the cilrcle of ethics té 1nclude

211 1ife; otherwise, ethics will remain too narrow in &cope,

38 se, ethics will
unelemental, uncomprehending., It is a big Jump in the realm
of cthics, and it is renarkably ccological in its direction,

for it speaks of the interdependence of all 1life,

28 Schweitzer, Cut Of liy Life And Thought, p. 158-59.

29 Anderson, p. 44,
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na

vet Schweitzer cannot be interpreted here as refering

to vhysical relatedness of different menifestations of life.

hy
Rother he is tallking about "ecology" in mystical/spiritual
tones., All 1ife is connected because 21l life contains
within itself the will-to-live -- all 1life is a manifes-
tz2tion of the universal Will-to-Live, Agelin we can see,
verhaps, traces of pantheism,

So when Schweltzer says that

d: Who is your neighbor?
ger say that. We have gone

Man., Today we must no
all living beings on earth ...

further and we know tha
are our neighbors.>0

formerly, people s
M 1

he is approaching not from the direction of vhysical
ecological interdependence but from the direction of
spiritual/pantheistic interdependence. &ven with this

terpretation of Schweitzer's thought, his is =till a
revolutionary step in ethics as he says that the morality
we have lived by is fragmentary and must be abandoned.

T A¥ LIFE WHICH WILLS TC LIVE ... IN THE IIDST OF LIFE

JUTCH WILLS TO LIVE. Schweitzer has shown us that both a
and o continuum exist between self-devotion 2and

cl

tension

3

self-perfection, egoism and eltruism, the will-to-1live and

the will-to-love, the temnorcl and the eternal,

30 Ibid., De 47.
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The meintenance of one's own life at the highest
nossible level by becoming more and more perfect in
Opi“it and the maintenance at the highest level of

other 11?e by CJhnatnetlc, heloful self-devotion to
1t - this is ethics,’1

[
-
(
Q
B
ct
=
ol
<

Schweitzer thus closes the circle of 1life bril

by extending the love, devotion, and reverence for his own

}_)

1fe to all other manifestations of 1ife around him, It
St. Francis of Assisi has been proposed as the patron saint

=
for ecologists,)2 then Schweitzer is surely a spiritual

(D

discipl

A1l of this, however, dces not mean, acccrding to

"‘3

Schweitzer, that we know what life really 1is -- Ter 1if
is a mystery, Our knowledpge of the origin of 1life 18
incomnplete, as to whether it was an expression of aggregate

hysico-chemical reactions or a vita 21istic phéenomenon.
levertheless, the will-to-live exists --

The last fact which knowledge can discover is
the world 1is a mani;astltlon of the universal will-to-
1ive,23
-—— but it remains a nystery in its essence, forever

inexplicable,

Profound and marvelous ac¢ chemistry is, for exanple,
14 1s 1like all science in the fact that 1t can lead me
only to the mystery of 1ife, which 1is essentinlly in

me, however near or far away it may Dbe observed, 34

31 Schweitzer, An Anthology, P. 262,

32 Lynn White, Jr., "The Historical Roots of Our Zcolo-
rical Crisis," Science, v. 155 (1967), p. 1207.

533 Schweitzer, The Philosophy of Civilization, p. Tb.

AU o - o T s N 7z
34 sehweitzer, Revercnes For Life « Es
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So, Schweitzer says, the highest, truest, lmowledge 1s
to know that we are surrounded Dby mystery°35 Thus thouzht
whigh has traveled first the entire length of the road of
rationality only to find it barricaded, now continues beyond
into what is the nonrational. Reveren for Life has become
undeniably what Schweitzer calls "ethical mysticism. It

admits how absolutely mystericus and unfathomable
are the world and life. It is knowledge 1n SO far as
it does know the one thing which we can and must know
in the sphere of this mystery, namely, that all Beling
is 1ife.36

ere it appears that Schweltzer has aquite honestly and

.«L

leliberately chosen mysticism when the damsel rationaolilsm
is in distress. It is strange action, indeed, for "one who
places all his confidence in rational thinzing." 2ut

chure

92}
( o

jtzer says that, by such actlion, 1t is no longer reason

thot devotes itself to thought, but our whole being, that
unity of emotion and reflection that constitute the 1Givi-

ﬁual.37

Wwith Reverence for Life Schweitzer believes he brings

O

man into sriritual union with infinite Zeing, 1in hermony

with the universe°38

35 Seaver, De. 8l.

36 Albert Schweitzer, Indian Thourht 2nd 1its Develonrment
(Boston: The Beacon Press, 19%6), De 263-C4

37 Anderson, De 153

()
u
°

38 Ibid., De 1
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Schweitzer feels 2lso thaot to share, to rise and fall
in rhythm with 1ife around us, 1s a spiritual necessity.59

However, it is also a physical necessity for all 1life,
excluding some autotrophs, to kill some other manifestation
of 1ife in order to survive themselves, This is the classic

Selbstentzweiung or disunion.

The world offers us the horrible drama of Will-to-
Live divided ageinst itself, One existence holds 1ts
own at the cost of another; one destroys another. Only
in the thinking man has the Will-to-Live become conscious
of other will-to-live, and desirous of solidarity with
it. This solidarity, however, he cannot completely
bring about, because man is subject %o the puzzling
and horrible law of being obliged to live at the cost
of other 1life, and to incur guilt of destroying and
injuring 1life, %O

Schweltzer considers the Ahimsa commandment against all
killing to be an ideal, its complete fulfillment impossible,
and its Indian exponents living an illusion.

However seriously man undertakes to abstain from
xilling and damaging, he cannot entirely avoid it. He
is under the law of necessity, which compels him to _
kill and damage both with and without his knowledge.4i
This inevitable disunion is intensely distressing to

Schweitzer, Not because it is a contradiction in his construct,

for it is a conflict; but rather because pain and death are

39 Ibid., Pe 163.

40 Schweitzer, Reverence For Life, pp. 72-73.

41 schweltzer, An Antholcgy, D. 270.
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very real evils, It remains for us as conscious beings to
recognize this disharmony, this tension, and seek to reduce
it as much as possible,

As an ethical being man strives to es
possible from this necessity, and as one W has hecome
enlightened and merciful to put a stop to thils disunion
of the Will-to-Live, so far as the influence of hils own
existence reaches,™2

=

Necessity forces us to sacrifice lives, Buti we
must try as much as possible to respect 211 1life, That
is our constant battle.43

Although Schweitzer reallzes the inherent conflict in
his ethic and does not claim absolute inviolability for

1ife of every kind under all circumstances, he still feels

h,
5
®

3
]

+that Reverence for Life is absolute nonetheless, Per
it would be better to consider Reverence for Life as an
attitude for an absolute in practice cannot be offered z.s
one simply does not exist,

The best solution to the difficulty that Schweitzer can
come up with is a test of necessitys is it 2bsolutely necessary
thoet I take this 1life in this instance?

Whenever I injure 1ife of any sort, I rmust bhe cuite
sgn

1
clear whether it 1s nece Beyond the unavoldcble,

arye
I must never ro, not even with what seems incipgnificant.
n

The farmer who has mown down thousand flowers in his
meadow to feed his cows, must Dbe careful on his way home
not to strike off in thoughtlees pasttime the he2d of a
gingle flower by the roadside, for he thereby commlts a
wrong agalnst life without being under the pressure of
necessity.

42 Schweltzor, meverence For Lifc, e T7=T5e

43 Anderson, Dp. 143.

44 seaver, pe 89.
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With this standard Schweitzer thus rejects the anthro-
vocentric tendency to place different value on different
levels of life,

In the past we have tried to make a distinction
between animals which we acknowledge have some value
and others, which, having none, can be liquidated when
and as we wish, This standard must be abandoned.
Everything that lives has value simply as 2 living thing,
as one manifestation of the mystery that 1is 1ife,45

The ethic of Reverence for Life is found particu-
larly strange because it establishes no dividing line
petween higher and lower, between more valuable and less
valuable, life, To undertake to lay down universally
valid distinctions of value between different kinds of
1ife will end in jJudging them by the greater or lesser
distance at which they seem to stand from us human
beings - as we ourselves Jjudge., But this is a purely
subjective criterion, Who among us knows what signifi-
cance any other kind of 1life has in itself, and as
vart of the universe?46

It is for this reason that no vegetarianism was practiced

Kal

at Lombarene. The limits of reverence for life are dictated

not by arbitrary evaluations of lower and higher forms of

1life, vplants and animals, but by purely practical considerations.47
This is another way of renouncing the Judeo-Christian

Gictum in Genesis that man should have dominion over animals.

We reject the idea that man 1s 'master of other
crestures,' 'lord' above all others. We bow to reality.
We no longer can say that there are senseless existenees
with which we deal as we please, We recognize that all
existence is a mystery, like our own exlstence, Has any
man so far been able to croaﬁe e fly? That is why our
neighbor is not only man eee. 8

45 Anderson, Pe 42.

46 gehweitzer, Out OFf My Life And Thought, D. 233.

L ’ 3 o
¥l Frederick S. Franck, Days with Albert Schweitzer
(ilew York: Henry Holt and Compeny, 1959), pe. 105.

48 Anderson, D. 1T74.
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¥an, then, has the power to extinguish 1ife, but not

the power to kindle its essence, Thls implies responsibility.

—
ct
=

is true that in reality we have to choose groftrarlily
which forms of 1life, and even which individuals, wWe shall
save, and vhich we shall destroy. Reverence for Life,
however,

marks off no skillfully defined circle of dutiles,

but lays upon each individual the responsibility for
2ll 1life within his reach.

lo one can lay down for him at what point, on each
occasion, lies the extreme limit of possibility for his
persistence in the preservatlion and promotion of 1life,
He alone has to decide, by letting himself be ruided
by 2 feeling of the_hirhest possible responsibility

towards other life,>
Thus Schweitzer returns ethics to the land of thelr
birth — the individual. He does not say that his ethic

should be dcgmatic in practice; he offers it as a guide for

responsible, thinking human belngs. Reverence for Life

to Schweiltzer, this does not diminish its meral force,
Koreover, the disunion in 1life, the necessity of destroyling

2 3o

1ife. does not fuse what is ethical with what i1s necessary,

b J

To the man who is truly ethical all 1life is mucred.’l
Schweltzer has piven us a life-view, But wvhat of a

world-view? How can life-affirmation produce & world-view?

Schweitzer, p. 234,

Seaver, v. 5%,

51 schweitzer, p. 233.

L
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When it relates to the entire world; when it forms
builds our spiritual reletionship to the world. It
s that only if it shows us how we are linked with
1iving things.o2

an
do
al

o Q

y SRS s,
ike himself, a manifestation of the Will-to-Live., Cn
the one hand he 1is suborciinate to the course of even
hich is given in the totality of 1ife; on the other
capable of affeeting the 1ife which comes

S
s reach by hrupering or pronoting 1t, Dby

The idea of Reverence for Life offers itself es
the realistic answer to the realistic cuestion of how
man and the world are related to ea.ch other, Of the
world man knows only that everything which exists 1

e

hand he 1
within hi
destroying

or mainta;nin” 11,92

As a being in an active relation to the world man
comes into a spiritual releation with it by not living for
himeelf alone, but feeling himsclf one with all 1life that

comes within his reach,

Let o man once begin to think sbout the mystery
of his life and the 1links which conneet him with the
1ife that fills the world nd he cannot but bring to
bear upon his own 1 { i 2 S
rithi h th ; e

and manifest this »ri

N

hen, Schweltzer belleves, e will hove an ethical code
which is mezningful, one which ca sustein & world-view,

7 15 s 4 A Y 1 o, T ~n e 2
he has ventured to express the thourht thet the baslc

concept on which roodness rests 1s reverence for all 1life,”

52 Anderson, DPe. 40,

53 bCh‘.f‘itZOI‘, p. 230—31.




A principle not dependent on a

theory of the cosno

a
(=N

=y
principle which will not deny the value of the present
yorld, a

(="

principle which will embrace a2ll living things,

, principle which will contain within itself an ethical
urgFency ... this was Schweitzer's quest,
He succeeded by forgling a new ethic, one that he con-
sidered to be ethical panthelism, one which combines
cosmic pessimism with 1life optimism,

<.

one which derives
world-view from a life-view, and one which is elemental
vet profound, rationalistic

vet ethically mystical, egolistic
vet altrulstile,

inward and personal yet actilvistic a.nd
universal.
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ALDO LEOPOLD'S "LAND ETHIC"

Aldo Leopold takes Albert Schweitzer's Reverence for
Life ethic and extends it ecologically to embrace all elements
of the biosphere, The reverence for one's own life, broadened
by Schweitzer to include other forms of life, is extended
now by Leopold to include the ablotic as well as the blotic,
the non-living as well as the living, the community as such,
In so doing, Leopold forms what he calls a "Land Ethic,"
and makes a cuantum jump in the evolution of ethics,
similar in magnitude to Schweitzer's,

Leopold says that all ethics so far evolved rest upon a
sinrle premise: that the individual is a member of a community

of interdependent parts, His instincts prompt him to compete

i

for his place in the community, but his ethics prompt him
: 56
2lso to co-operate,-
Whereas Schweitzer considers all 1life to be one, sSo
does Leopold consider the land to be one orgonism ... an
integral whole., By land Leopold means the things on, over,

or in the earth®7 - in other words, the biosphere with its

ecosystems,

56 Aldo Leopold, A Sand County ALMANAC (New York:
0xford University Press, 1949), p. 203-04,

57 Aldo Leopold, Round River - From the Journals of
Aldo Leopold, ed., Luna B, Leopold (lNew York: Oxford Univer-

sity Press, 1953), p. 145-46,
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The land ethic esimply enlarges the boundaries of
the community to inelude solls, waters, plants, and
animals, or collectively: the land.58

Leopold feels that many people associate the concent

n = < ] ) . 5 . 29 459 2]
land," land as a2 biotic mechanism, with the phrase "the

valance of nature." But this fipure of speech fails to
describe adequately the complexity of the land mechanism, 29

To the ecologlical mind, balance of nature heas
merits and defects. Its merits are that it concelves of
a collective total, that it imputes some utility to all
species, and that it implies oscillations when balance
is disturbed. Its defects are that there 1s only one
point at which balance occurs, and that balance is
normally static,60

Leopold prefers a truer image: the bilotic »nyramid, used

in ecology as a symbol of land, It's illustrated in Fig. 1.

FCOD CHAIN FCOD CHAIN
coyote
iountain hawk Carnivore Red-tailed
lion spider level hawk
Deer pronghorn rabbit mouse insect Herbivore Cottontail
level
rubs rrassland veretation Green Gress
Plant
level
sunlight soll wvater

ig., 1 - Biotic pyramid showing portion of a grassland food web
from Dasmann (1968)

58 Leopold, A Sand County ALIANAC, p. 204,

-

29 Ibid., D. 214,

60 Aldo Leopold, "A Biotic View of Land," Journal of
Forestry, v. 37 (1939), p. 727.
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In this diagram grasses at the proaucer level absorb

enerpgy from the sun, a herbivore such as a cottontail rabbit

=bsorbs energy by eating the grass, and a carnivore such as

o red-toiled hawk absorbs energy by eating the rabbit. At

each step upward the transfer of energy is inefficient and
much is lost. Partly because of this, the tota .1 numbers and

maes also decrease upward, usually, giving the pyramid its

(=]
characteristic form,
Leopold notes that

land, then, is not merely soil; it is a fountain
of energy flowing throuch a circuit of soils, plants,
and animals. Food chainsg are the living channels whith
conduct energy upward; death and decay return it to the
soil. The circuit is not closed; some energy 1s dis-
sipated in decay, some is added Dby absorption from the

2ir, some is stored in soils, peaits, and long=lived
forests; but it is a sustained circuit, like a slowly
aupmented revolving fund of life, There 1S always 2 net
loss by downhill wash, but this 1is normelly small anc
offset by the decay of rocks, It is deposited in the
ocean and, in the course of geolggical time, ralsed o

form new lands and new pyramids,®
Leopold roes on to say that the interdependence between

the complex structure of the land and its smooth functioning

()

is one of its basic attributes. This energy

U
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o
)
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e
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land organism, Leopold czlls

b
crE
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®
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Leopnld, A

Lconold is lax here




Wisconsin not only had a round river, Wisconsin is
one., The current 1s the stream of energy /”lCh flows
out of the soil into plants, thence into animels, thence
ack into soil in a never—ending circuit of 1life, 'Dust
yer

unto dus;' is a dessicated version of the Round Rix
concept .2

de continue Leopold's Round River cnalogy because 1t

is central to an understanding of his Land Ethic, and how
Leopold differs from Schweitzer,

The biotic stream is capable of flowing in long or
short circuits, rapidly or slowly, uniformly or in
spurts, 1in cecWinin@ or ascending volume, llo cne under-
stands these variations, but they probably depend on
the conro»¢u¢01 and mrranpement of the soils, faunas,
and floras which 2re conducters or channels of flow,.

It is a fixed route or channel, established by
evolution., The pipe line leaks at every Jjoint. Cwing
to this s»illage en route, only part of the energy in
any 100&1 biota reaches its terminus. In addition to
losses from spillage, encrgy is side-tracked into
orunches. hus we see each anlmal and each plant 1is
the ‘'intersection' of many pipe lines; the whole
system is cross-connected,

B

Nor is food the only important thing transmitted
from one species to 2nother. The oak grows not only
mcorns, it grows fuel for the Indian, browse for deer,
hollow dens for racoon, salad for June beetles, shade
flor Perne and bloodroots, 1t fishions domiciles for gall
wasps; it cradles the ta aeer's nest; its fallen leaves
screen the owl from the orow and the vartridge from the
fox; and all the while its roots are splitting r cks

to make more soil to make more o2ks,

We see, then, that chains of plants and 2nim~ls

e not merely 'food chzins,' but chains of dependency
r a maze of services 2nd competitions, of piracies

i cooperations. This maze is complex; no efficlency
czrineer could blueprint the biotic organization of a
single acre.

It has grown more comnlex with time., Falcontolory
discloses aboriginal chnims at first short and sliuple,
rrowing longer and more complicated with each revolving
century of evolution. Round River, then, in_geolor iecal
time, grows ever wider, deeper, and longer.

Vst - - .
62 Leovnold, Round River, p. 158,

63 Toid., D. 159-62.
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Leopold sums up his concept of the land organism in

this beautiful passage,

The black prairie was
2 hundred distinctive spec
shrubs; by the prairie g 35
by the prairie mammals and birds, 21l interlocked

one humming community of cooperations and competitions,
one biota. This biota, through ten thousand years
living and dying, burning and growing, preylng an
fleeing, freezing and thawing, Euilt that dark an
bloody ground we call pruirie.é

“

Thaet land is a community is the basic concept of

ecology, says Leopold, but th:t land is to be loved

_
respected 18 an extension of ethics,®?

¢
e}
o

Leopold now sets up his basic principle of morality:?
a thing is right when it tends to preserve the integrity,
stability, and beauty of the biotic community. It is wrong
when 1t tends otherwise.66

This gives us the significance of Leopold's Land Ethic,
the central point at which it differs with Schweitzer's
Reverence for Life, It represents an entirely different thrust,

Schweitzer says it is good to maintain and promote 1ife,
living things. Leopold has extended the range of his ethic
to the community, which includes the living and the non-
living, life and death. Death does not carry the absolute
connotation of evil, as with Schweltzer, for death 1s now

recognized as indespensible for the continuation of 1ifes

6
&

Ibid., . 148,

M
65 Leopold, A Sand County ALVANAC, ». viii-ix,
66

Ibid., p. 224-25.




On this point the ecolcgist Dr. Paul Shepard has made &
relevant comment, one which is implied in Leopold's vosition,.

Shepard says that

the focus on individual dea tn must be shifted to
the web of life., Death is part of 1life tr/ns?ormation.
The death of the individual is not insignifican but
the death of a population or species is far more
serious, for it reduces the richness and stability of
211 surviving life and the biosphere itself,67

This is an attitude not at all alien to ecologlists,

m e

The community concept necessarily puts the emphasis at the

population, rather than the individual, level. Death
9 3 9

1

furthermore, is an integral component that perpetuates the

energy flow through an ecosystem,.
So, in contrast to Schweitzer, Leopold, throughout much
of his 1life, had no compunction against killing animals.

Hunting was a favorite sport, and he attributed much value

o At

Who alone in our modern 1life so thrills to the
sight of living beauty that he will endure hunger and
thirst and cold to feed his eye upon 1it? The hunter.
Poets sing and hunters scale the mountains primarily
for one “nf the same reason - the thrill to bezuty.
Critics write and hunters outwit their geme primarily
for one and the same reason - to reduce that bezuty
to pOuSC Sion. The differences are 7’?”0%d matters of
degree, consciousness, and ... language,

Leopold sees three kinds of values in sports, customs,

and experiences that renew contacts with wildlife:

7 § . < o
67 Paul Shepard, Man In The Landscape (llew York:
Alfred A. Knopf, 1967), p. 201,

68 Leopold, Round River, p. 170-71.
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(1) First there is value in
~eminds us of our disti
evolution,l.e., that stimulates awe
I shall call this the '

(2) Second, there

V]
i o)
(@)
}-a

, P—‘

ce that
s and
history.

-
Q
et
}_k
<
o
S
Q

J ¢t
}_lu
o)
D <
e (D
5 D

) e
3
_J
F"
ck
|
1~
3
o o
}_.
o
<
@ QA
®m o
3
}_.o

0]
—LD

,_,J

DU

S H O ©

How oS Ho
m

eyperience h
-plant-animel-

s
.

2
reninds us of our dependency on the soil
men food chain, and of the fundamenta organization

of  the b‘ot% N
(3) Third, there is value in any experience that

exercises those ethical restraints ﬂoWlﬂcbvveW" oz 1 [N
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' sportsmanship, '09

Leopold says that the point 1s that somne six to elight
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nillions l_;his Tigure 1is higher toduy;l of Amerilicans like t
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lhunt and fish, that the hunting
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that the race is benefited by any incentive to get out 1n

=Y

the open, 2nd is being injured by the destiru tion of the

e, 0

incentive in this ca

Yet, we must argue with Leopold here. Cf the wvalues he
has listed for hunting, and other values commonly attrivuted

1 i S 2 At ienef he 173 ne of he
to hunting, none actually depend on the zi11ling of the

mal for their fulfillment. Destruction of 1life is not
e
necessary to the attainment of these values,

o

on

In similarity to Schweitzer, Leopold rcfuses, con
ecological grounds, to set up a subjective standard of
1ifferent values Tor different animals znd plants.

a r\.‘ny"i t}-\e el n'} 731:': se r‘f

¢

In both pioneering tim

e
conservation, plants 2nd 2nimal 1
s S W=l h 3 > 4
or nerative value, with utility ~s the uola cryierlon
for judgment. The science of ecology has destroyed

this mythe.

A N R ) e
69 Leopold, A Send Ccounty ALMANAC, D. 177=T

70 Leopold, Round River, p. 172.

TLNot for the author, anyway «..

s had a rouiL*/f neutral ,



The emergence of ecolorcy has
biologist in a peculiar dilemmas’ w
points out the accumulated finding
utility, or lack of utility, in ti

b

PR e bR
1]

z
with the cther he 1ifts the veil

so conditioned by interwoven coope

Bl
tions, that no one can say where utility begins or
? J J =

The basic issue transcends eccnomnics, Hawks and
owls are a part of the land mechanism, Shall we discard
them because they compete with game and poultry? Can

C 14

assume that these competitions whi Wwe perceive are
(=]

e
rore important than the co-operation
erceive?7”

3

" : * X 1 o n
san who says of 2an animnal or plant: "What rood is 1t?" If
the land mechanism as a whole is good, then every part is

-~ )
~ood, whether we understand it or not./”™ The only sure

[N
5]

conclusion, Leopold says, is that the biota as a whole

Leopold certainly seems to be taking an utilitarian

approach here, It would be well to keep this in mind as w

)

evamine his thought further,

Because the land is cne community, one organism ecolo-
rically, 1s 1t sound econcmics to rerard any plant =8 a
separate entity, to proscribe or encourazge it on the rrround 8

of ite individual performance? Whet will be the effect on

72 Leopold, "&£ Bilotic View of Land," n», 777

(% Leovold, Round River, p. 150,

T4 Ibid., p. 146,

R 1 n
- Leopold,

4 Biotic View of Land,"
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sninal 1ife, on the soil, 2nd on the health of the forest
as an organism?76
Sconomic biology essumed that the oiotic function and

economic utili
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could ghortly be found out. That assurption no longer holds
~cod -- the function off species 1s largely inscrutabple,

7

°nd may remaliln SO0.
Leopold says that the hiotic mechanism 1s so compleX

g a 1.2 1 n - & 3 ’.7» 5 Lan] a

that its workings may never be fully undeérstood, - o& L5=-L°

the same wonder a2t the bilotic enterprise that pervades

DCI

)

weitzer's writings. He goes on to Say that, because of

1 . ' ay ateae] W
the mystery, we should keep every ‘cog and wheel” a
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precaution to intellipgent tinkering with the biotic mechanism,

"hie means we must recognize the importance of all plants

D
o)

snd animals, the small as well as the large, P
~c well as the game, as all contribute
nroper functioning of the land ocrranism.

It is only in recent re thot we hear the nore
henest arsunent that predators are nembers of
community, and that no interest has the rirht
minate them for the soke of a benef '

W 2 4 o~ 2V §
55 g pene _Lt 'R ]0) _..u-“l.‘- .J‘)

7% Leopold, Round River, n. 152.

7 . tre . AN g7 3w K
77 Leopold, "A Biotic View of Land, De (= (e

72 Leopold, A Sand County ALIANAC, p. 205.

77 Leopold, Round River, p. 147-48,

Leopnold, A Sand County ALMANAC, p. 211-12,
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One basic weakness in a conservation system based
wholly on economic motives is that most members of the
land community have no economic value., Cf the 22,000
hicher plants and animals native to Wisconsin, 1t is
oubtful whether more than 5 per cent can be sold, fed,
aten, or otherwise put to economic use. Yet these

*'5

reatures are members of the biotic community, and 1
as I believe) its stablility dc_cmg n ite integrivy,

ag
h;v are entitled to continuance,-
We now seem to have an adequate basis for interpretin
the Land Ethic as being basically utilitarian - utilitarian
not to man, but rather to the biotic community. Even as such,
it would still be utilitarian, differing from Schw eitzer'
Reverence for Life in this respect,
But then Leopold says
we have at least drown nearer the point of admitting
that birds should continue as a matter of blotic right,
rerardless of the presence or absence of economic

advantage to us,.o2

Obviously, Leopold is renuting anthropocentric uvutili-

0]

.

terianism, but what about his term "biotic rirht"? Does
he mean by this that 1life has an intrinsic »1eht to-existence

rerardless, or does the right derive from the life's

membership in the biotilc community? It would be significan
to our discussion if we kxnew the answer, but it cannot
be found in Leovpold's writings.

Just as Leopold, like Schweitzer, refuses to make value
judpments about different forme of 1ife, so does he refuse

to 1abel as "rood" or "bad" entire ecosystems, Who &nows

Ibid., D. 210,




whet role such ecosystems as marshes, bogs, dunes, or
deserts, play in the functioning of the larger biosphere?
The fact that the land mechanism is so corplex, So

2.1
=9 |

other parsllel

@]

=

difficult to fully understand, leads us it
between Leopold and Schweitzer, the idea that man is not
"1 orda" above all creatures,

A land ethic changes the role of Homo sapiens
from conquerer of the land-community to plain member
~nd citizen of it. It implies respect for his fellovg.
members, and also respect for the community as such.® -

Ald

It is a century now since Darwin gave us o1
~1impse of the origin of species. We now know wha
)”:1own to all the preceeding caravan cf géenerc Al
that men are only fellow-voyagers with nther cree
in the odyssey of evolution. This new:.knowledge
hwve civen us, by this time, & sense of kinship

ellow-creatures; a wish to live and let live; a
of wonder oYer the magnitude and duration of the
enterprise.”

With these words Aldo Leopold joins hands with Alwe
Schweitzer in Reverence for Life.
e now have the basic thrust of the Land Ethic - an
ccolorical extension of ethics, A land ethic, of course,
cannot prevent the alteration, management, and use of
resocurces, but it does affirm their rirht to continued
existence, and, at least in spots, thelr continued

evictence in a natural state.>-

83 Ibid., D. 204,

Ibid., p. 109.

Ibide., De 204,
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Wwhat the land ethic coes seek to do, as all ethics
should, is to harmonize conflicts that arise., It is in thils
sense that Leopold defines conservation as 2 staete of harmony
84

3 ~ - v - 4= « =
between men and land,

eved without both ecological

)_h

This harmony cannot be ach
knowledge and ecologlca conscience,

Conservation is paved with good intentlons which
nrove to be futile, or even dangerous, because they are
devoid of critical understanding of tne land <.. ONE
of the reauisites for an ecological co*nrbhdpuioa of
la2nd is an understanding of ecology.

This calls for a reversal of specialization in, the

Instead of learning more and more zbout less and
less, we must learn more and more about the whole
bio ic 1~nﬂsc““e. Ecology is destine to become the lore

oclo
lated attempt to convert our
P hiotie “"pcr v1s into a collec-

eCtl‘“ knowlei
5 c :v'lfl1f"l.f o, Lion.() )

But ecolorical knowledpe is insufficient by itself;

is equally vital and necessarye.

Tt is inconceivable to me that an ethical rfiuu-on
to land can exist without love, respect, and adniration
for land, and a high rerard for 1ts volue.©

How will this affirmation, this ecological consclience,
this conviction of individual responsibility for the health

of the land, spring forth%? - we ask,

0y £

09 Thides De 207
SN o] =
[ Ibid., De 224-25.
8 .
©" Leopold, Round River, p. 159.
.
8 Leopold, A Sand County ALMAIAC, p. viil.
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nay we begin t
3 o use it with love and respect
respect - replies
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Cne of the penalties of an ecological education
1s that one lives alone in a world of wounds. An
ecolorist must either harden his shell and make
believe that the conseguences of science are none of
his business, or he must be the doctor who gsees the
marks of death in a community that belleves ﬁEself

rvise, /¥

well and does not want to be to0ld othe

O Round River
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