


goat, and snow leopard species will allow the villagers to hunt the animals as long as the 

"protector" receives either a trophy or meat in return proves a lamentable irony. The following 

passages illustrate some of Schaller's depictions of the devastated land, and his pleas for 

reformation of habits before the people of these remote areas cause the extinction of all local 

species, including themselves. 

"There is now a great dying as man exterminates species and otherwise reduces 
the earth's complexity" (69). 

On Karakoram: "To me the most startling discovery was the extent to which the 
mountains have been devastated by man. Forests have become timber and 
firewood, slopes have turned into fields, grass has vanished into livestock and 
wildlife into the bellies of hunters" (97). 

"Anyone who consciously observes the exponential destruction of wilderness 
becomes almost automatically an advocate for the natural world. To conserve a 
remnant of beauty becomes an ideal and this ideal possesses one until it becomes 
a faith: it takes a believer to understand sacrilege" (100). 

This last quote comes closest to defining Schaller's "religion." Later in his book, Schaller 

notes how much Western cultures could learn from Eastern religions in their appreciation for all 

things natural. In addition, both Schaller and Matthiessen openly write about their 

disappointment when they see how quickly animal species are becoming extinct in territories 

nominally Buddhist. 

Schaller seems to worship nature with a logical and scientific spirituality. It seems as 

though conservation has become a growing faith over the last two centuries. It constitutes an 

active faith where living in harmony with and preserving nature have become the primary 

"commandments" or "paths" by which believers live. But like Eastern religions and practices, 

this following appears more spiritual than sectarianly religious, and deeply based in ecology--
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though believers can be anyone from scientists to hippies. Naturalists all seem to want the same 

thing. Unity, not dichotomy is their goal. 

In Western tradition, dichotomous subjects almost never allow for harmony or unity. For 

instance, the controversy over The Two Cultures by C. P. Snow has undergone fierce debate in 

the very recent past. The "two cultures" refer to the "literary intellectuals" and the "natural 

scientists." Snow's original purpose in his lecture was to contribute to the realization of '"Peace. 

Food. No more people than the earth can take. That is the cause"' (lxxi). Snow had recognized 

the communication gap widening between the literary intellectuals and the scientists, and noted 

how each group nearly shunned the other because they could not talk about common subjects, or 

agree on the resolution of certain problems. But in the end, Snow argued for a unity of the two 

cultures for the betterment of humankind . Hence, Schaller and Matthiessen's break from 

tradition has at least one commonality with the work of C. P. Snow. All three realized the 

essential need for unity in all things . 

Matthiessen, more explicitly than Schaller, illustrates how science, spirituality, and nature 

can complement each other. Matthiessen argues from a mystical perspective. He states that what 

we see "is Maya, or Illusion, the 'magic show' ofNature" (66). Science and Zen Buddhism (of 

which Nature is an integral part), "Both agree that human mechanisms of perceptions, stunted as 

they are by screens of social training that close out all but the practical elements in the sensory 

barrage, certainly transcend mere physical evidence" (64). In this statement, Matthiessen 

precisely reiterates the problems that plagued Snow's "two cultures"--"human mechanisms of 

perception" and the "screens of social training." 
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Conclusion 

In this essay, I hope to have shown how important and instructive a unified approach to 

science and spirituality can be. The environment and writings about its preservation seem to lead 

to a search for connection--for harmony--for education. Both science and sectarian religion have 

been known both to educate and to baffle, but a personal spirituality often leads to solitude and 

communion with the natural world. Nature writers such as Matthiessen and Schaller, no matter 

how different personally or professionally, find common ground in the way they can synthesize 

science and spirituality when addressing the wonders of the natural world. Perhaps with the aid 

of writers like Matthiessen and Schaller, the western and eastern traditions will meld their ways 

of thinking before the natural world and everything that depends upon it are destroyed. 
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