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Preface

As a boy of eight, with a lively imagination and a
consuming infatuation for leather-clad frontiersmen, 20th
Century-Fox's TV series Daniel Boone was the banquet upon
which my youthful enthusiasm feasted each Thursday night.
For six straight years, I witnessed Fess Parker portraying
the Kentucky trailblazer who lived out the adventures, the
exploits, the dramas which I could only dream about during
my playtimes.

I admired Daniel Boone's courage, his sense of fairness
during both conflict and calm. I longed to be as tall, as
strong, as clever with long rifle and axe as my Hollywood
hero, Fess Parker, appeared to be each week. I dreamed of
having an Indian friend and blood brother, like Ed Ames, who
portrayed the Oxford-educated Cherokee warrior, Mingo. I
longed to live in a wild country, full of dense hardwoods,
rushing rivers, and settled by "Kentucky folk," not unlike
the tavern owner Cincinnatus, so naturally personified by
Dallas McKennon.

Fulfilling such "longings" took plenty of imagination
for a boy growing up in Phoenix, Arizona. My backyard
mulberry tree became a hickory forest, the dirt alleyways
running throughout my neighborhood transformed into Boone's

Wilderness Road, and the community's public pool became the

lumbering Cumberland, the rushing Rock Castle, or the wide




Ohio river. With the aid of my real coonskin cap, my
signature Daniel Boone rifle and knife, and a plastic powder
horn, my tiny world easily became the hunting grounds of the
Shawnee, the Cherokee and the unnamed woodsmen who followed
the paths of my hero Daniel Boone.

In 1964, I was not alone in this infatuation with the
images created by Hollywood and so aptly played out by Fess
Parker. Countless boys, girls, and even adults fell under
the spell created by this romantic brand of Americana and
spread widely through the illusion of television. Daniel

Boone strongly influenced the formative years of many in my

generation. And as a result, the television show left
countless viewers with a lifelong impression of frontier
America.

Even today, almost thirty years after the show's debut
season, many of those original children of television can
still sing a few bars of the theme song from 20th Century-
Fox's frontier drama. A baby boomer's impromptu
vocalization of "Daniel Boone was a man, yes, a big man" can
quickly elicit spontaneous renditions of the musical lines
which followed that opening phrase. Such catchy lines as,
"Boone what a doer, a dream comer-truer" or "From the
coonskin cap on top of ol' Dan, to the heel of his rawhide
shoe" and "He was the rippinist, roarinist, fightinist man

the frontier ever knew" quickly flood the memory of many in




my generation, offering proof of the show's lingering
impressions.

Fess Parker entered into the role of Daniel Boone while
still riding the wave of national popularity created by Walt
Disney's original five-part, TV immortalization of Davy
Crockett. The public, myself included, easily transformed
Fess Parker's image of the flamboyant Tennessee politician
into the famed Kentucky long hunter and trailblazer. As
with most amateur historians, I did not yet realize the
difference between the two historical figures or the times
in which they found themselves struggling to prosper. In my
youthful naivete', I assumed that what I viewed within the
coziness of my living room was invariably a witness of the
truth. And teased by that version of "truth" concerning
America's heritage, I, as well as countless other Americans,
yearned to experience more.

During the early Sixties, America found itself
celebrating the centennial of the American Civil War.
Gasoline flowed cheaply, cars were big, the popularity of
family auto vacations had reached its zenith, and the
various Civil War sites around the eastern United States
were flooded with home-grown tourists seeking a glimpse of
their dynamic past. Hollywood, New York and Chicago pumped
out Civil War movies, television programs and books in an
effort to satisfy the public demand for a vision of that

turbulent era.
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Besides the usual media of our popular culture, a new,
innovative channel for Americans to experience their Civil
War heritage became popular during this decade. Men of all
ages began to wonder what it was like to shoot the
Springfields, cock the Colt revolvers, sweat in the wool
uniforms and "enjoy" a meal of beans and hardtack. With
this "active" interest in the history of the Civil War,
historical reenacting was popularized spontaneously in much
of America. Thousands of reenactors dressed as both Union
and Confederate soldiers. Cavalry, sutlers, even generals
began to march in parades, encamp at historical sites,
attend shooting matches and wage mock battles. Not wanting
to be left out, women and children became involved also, by
dressing up in their own period outfits and expressing an
interest in the roles which their predecessors played out
during America's greatest conflict.

The reenactors' need for the muzzleloading weapons
utilized during the decade of the Civil War put a strain on
the diminishing collection of original weapons then
circulating among gun collectors. There was not enough
original weaponry available, or deemed safe enough, for the
public to use in their new roles as reenactors, shooters and
muzzleloading hunters. In trying to locate and use suitable
weapons, the public tried to experience more than just the
static history found in books, or the two-dimensional images

conveyed through television and the big screen. And to
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satisfy this craving for the "old time weapons" such
entrepreneurs as Val Forgett of Navy Arms Company and Turner
Kirkland of the Dixie Gun Works mail-order business, began
to sponsor the manufacturing of a new generation of
Springfields, Colts, Remingtons and Enfields.

With the purchase of such shooting reproductions, the
need for the proper ammunition and shooting accoutrements
naturally followed. Reenactors also grew curious about
authentic clothing, footwear, eating utensils, food, horse
equipage, shelters and camp gear. By following their
limited sense of research, and by using their imaginations,
many reenactors tried to make their own accoutrements and
clothing. But the demand was more than the home hobbyists
could handle. As a result, companies like James Townsend
and Son, La Pelleterie, and R.K. Lodges materialized
throughout the country offering a wide variety of historical
and quasi-historical items. 1In a short time, the fledgling
business of supplying reenactors grew into a viable and
lucrative enterprise.

Throughout the celebration of the American Civil War
Centennial, reenactors engaged in a wide variety of
activities. Each time a collection of blue- or grey-attired
volunteers marched in a parade, performed an honorary color
guard, drew battle lines in memory of those who had
originally fallen, or set up an encampment for the weekend,

the public had a chance to respond. And for the most part,
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the public did find the "living historians" enchanting.
Private foundations, as well as local, state and federal
governments took advantage of this new, exciting living
history format. And each time the public came to a
particular event, more volunteers wished to become involved
as soldiers, sutlers and civilians.

During this same decade, interest in other historical
eras, and the possibilities of reenacting the important
events of those times and places, began to take hold all
over the country. Reenacting followed the "battle lines" of
a young America's conquest towards the Pacific ocean, for
"playing soldier" was a prominent part of the phenomenon.
The French and Indian War, the American Revolution, the War
of 1812, the Mexican War, the Plains Indian Wars, all found
students-turned-reenactors trying to relive their favorite
time period. With the approaching Bicentennial celebration
of America's independence, though, interest in the
Revolutionary War and its various armed forces became a
perfect focus for the maturing reenactor. Out of this
interest in the fight for American independence came The
Brigade of the American Revolution. The "BAR" was the first
successful effort by reenactors to organize, on a national
basis, as many like-minded individuals as possible.

Battlefields, forts, small towns, cities, even
Washington D.C. took advantage of the available and very

willing crop of volunteer soldiers. Parades, battle
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reenactments and innumerable garrison encampments offered a
Revolutionary War reenactor plenty of chances to taste the
past. And July 4, 1976, brought this living history
involvement to a climax. On that day I sat captivated in
front of our television, while Walter Cronkite hosted the
CBS special celebrating America's 200th birthday. The
broadcast lasted all day and into the night with camera
crews scattered throughout the United States offering a
panorama of a country in celebration. For hours, I waited
patiently for fleeting glimpses of the British and American
forces standing guard at Yorktown, or a brigade of scarlet-
coated soldiers marching down Pennsylvania Avenue, or Union
and Confederate forces battling once again at the site of
Pickett's Charge. Through the confines of my television
set, I witnessed on that day a vast collage of historical
reenactors adding a "living" dimension to 200 years of
American history.

With this growing and "living" interest in America's
Revolution and subsequent early years of independence,
curiosity developed in reenacting circles about the roles
non-uniformed citizens played in a developing America.
Interest in portraying colonial frontiersmen like Daniel
Boone, an infatuation to taste the lifestyle of mountain men
like Jim Bridger, a curiosity to work the waterways like
French voyageurs--all in turn increased the ranks of

America's volunteer reenactors. As the interest grew,
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companies like those already mentioned began to reproduce
widely the proper weaponry, as well as the associated
clothing, accoutrements and camp gear of the varied eras.
In the wake of America's Bicentennial celebration,
historical reenacting matured into a multi-million dollar
business and the passionate pastime for thousands of
individuals.

While the reenacting hobby prospered and matured,
museums and historical sites continued to utilize both
volunteer reenactors from the community and trained
"professional" reenactors of their own. 1In an effort to
improve their roles as living representatives of a bygone
era, reenactors began to devise new and more effective ways
to interpret the past. This concern was for both the
public's benefit and for the enjoyment of the volunteer and
professional time travelers. An in-depth study of the
birth, growth and transition of living history, as it took
place at historical sites across the United States (as well
as much of Europe), can be found in Jay Anderson's Time

Machines: The World of Living History.

Like the attention surrounding Civil War Centennial
celebrations a decade earlier, America's interest in the
Bicentennial excitement eventually faded. That is, the
parades stopped, the speeches ceased, the national
television coverage moved on to other interests. But the

reenactors did not go away. The numbers continued to grow.
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The activities increased. And the living history movement's
attitude toward period portrayals gradually matured.

Organizations like the National Muzzleloading Rifle
Association (NMLRA), which existed decades before historical
reenacting ever found root in America's pastime, developed
during this time innovative activities in an effort to
attract the reenactors who loved to shoot their
muzzleloading firearms, or dress up in period clothing, or
relax while sampling a bit of the "period" camp life. As a
result, the NMLRA began to sponsor a National Western
Rendezvous (a loose recreation of the mountain man fur trade
market of the early 19th century). The association's
rendezvous program has since reflected the growth of
historical reenacting, for the NMLRA now sponsors annually
nine national rendezvous, strategically placed across the
country. Interest in such activities caught on with other
organizations too, for black powder clubs, town councils,
and state governments also sponsored a myriad of local and
regional rendezvous. But reenactors did not just focus on
the romance of the rocky mountain fur trade, for a wide
variety of colonial civilian encampments, trade fairs,
military tacticals and "soldiering schools" also became
popular over much of the United States.

During the decade between America's two great
historical celebrations, many reenactors were challenged,

even bored, by their own purposes behind reenacting. As a
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consequence, various individuals and groups began to seek
activities by which they could improve their historical
interpretations. Over a period of time such reenactors
developed new challenges, hoping to discover a deeper
understanding of just what it took to be a colonial
woodsman, a Revolutionary War soldier, a mountain man, a
Confederate volunteer. In.short, the cutting edge of
reenacting grew tired of just standing around, all dressed
up, and doing basically the same old thing. Shooting black
powder weapons remained fun for those involved. Marching
and drilling as a continental soldier still found new
recruits. And attending a rendezvous still offered a
temporary state of tranquility for the thousands who
continued to go. But many of those involved knew that true
historical reenacting meant more that just standing in line
and shooting a black powder weapon.

Living history was no longer just a child, dependant on
the images initially inspired by the various media which
widely spread the popular culture of the early American time
period. Living history buffs and professionals alike were
looking for ways to become more historically correct in
their portrayals. And that meant challenging projects were
needed. Out of this interest, groups of like-minded
individuals formed organizations on local and national
levels. Among the first of such associations was the

American Mountain Men (AMM), who wished to learn, practice
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and preserve the skills of the early 19th century Rocky
Mountain fur trapper. The AMM sparked a national fever to
do more than just "dress up," which, in turn, inspired other
groups, interested in other time periods, to invent the
means to practice a variety of skills associated with
voyageurs, long hunters, colonial woodsmen, plus British,
French and American regular soldiers.

In the northwest a band of reenactors called the Rocky
Mountain Men appeared, a small party concerned with the pre-
rendezvous era western hunter. In Minnesota, La Compagnie
des Hivernants de la Rivere St. Pierre formed from among
reenactors wishing to portray properly the lifestyles of the
French Voyageurs. In Tennessee, a small detachment of
colonial backwoodsmen known as The Second Company headed off
into the hardwoods to practice and preserve the skills of
those original long hunters. In the Midwest, the Forces of
Montcalm and Wolfe formed from among reenactors wishing to
interpret better the opposing forces of the French and
Indian War. And most recently, the American Long Rifle
Association has matured into a national organization
promoting a high degree of authenticity from among colonial
riflemen and backwoodsmen reenactors.

Countless other groups have sprouted up all across the
United States with most remaining unknown outside their
immediate areas. Although this collection of cutting-edge

reenactors might go by different names, emulate a variety of




historical personalities, or enjoy various levels of
notoriety, they all began with the same purpose. Each group
strove to understand, and depict better than ever done
before, a particular early American era. This challenge
meant doing a multitude of historically-based experiments.
These "experiments" were of course meant to be fun for the
participants. But in the end, each activity was designed to
£ill in the gaps between book learning and historical
artifacts.

As an example, reading about long hunters constructing
a half-faced shelter by using just the raw materials of a
hardwood forest and a belt axe leaves an incomplete
impression of the talent and time involved. Without any
efforts to emulate the task studied, the details and secrets
of the construction elude the researcher. But when a group
of reenactors spend a weekend using their belt axes and the
debris of a forest to build such a shelter, then the process
is preserved and better understood by relearning a skill
long forgotten. And when the experimenting woodsmen wait
out a winter storm inside their newly constructed shelter,
even more is discovered and appreciated concerning a
lifestyle long since vanished from the woods of North
America.

For the past century serious scholars have referred to
this research by simulation as "experimental archaeology."

Jay Anderson describes the long repeated experimentation as




"practically testing theories of past cultural behavior,
especially technological processes involving the use of
tools, and a method of obtaining data not readily available
from more traditional artifactual analysis and historical
research" (Time Machines 88). Although this brand of
archaeology has long been appreciated by professional
scholars, it has only recently been employed within the
American living history movement. And within the fraternity
of pre-1840 reenactors, the term and practice is even newer
still.

Along with the challenges of new activities also came
the need for deeper research beyond both Hollywood's
traditional shallow treatment of America's colonial history
and the surface knowledge of amateur historians. Again, the
marketplace answered the needs of the reenactors. Magazines
like Muzzleloader and the NMLRA's publication Muzzle Blasts
began to devote more and more space to the cultural history
of black powder firearms, historical clothing, accoutrements
and frontier skills. As these articles appeared, the
quality of research improved and, in turn, the interest in
authenticity escalated.

A collection of books also flooded the market, like the
Collector's Illustrated Encyclopedia of the American

Revolution, Sketch Book 76, Distaff Sketchbook, and a series

of western fur trade sketchbooks published by The Fur Press.

Madison Grant published three very helpful books picturing
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and reviewing original hunting pouches, powder horns and the
common working knives of frontier America. George Shumway
made a monumental contribution to gun building and
reenacting with his detailed picture books that catalog and
illustrate original muzzleloading weapons from the
eighteenth and early nineteenth centuries. And perhaps the
biggest difference in America's living history movement has
been due to Rebel Publishing Company's Book of Buckskinning
series, devoted to the "how to" aspects of pre-1840
reenacting.

While this maturing gradually manifested itself within
the reenactment circles of North America, I was also
maturing in both my interest and attitude toward emulating
the life of the colonial backwoodsman. And my journey has
mirrored in many ways the national growth of the American
reenactment movement. What began with the Daniel Boone
series, a Fess Parker coloring book, and a plastic long
rifle with a sand paper frizzen, has gradually evolved into
a very active participation in historical reenacting. Like
most all pre-1840 reenactors, I began my odyssey toward
living history by investing in my first black powder gun.
With the initial "crack" of that long rifle, my infatuation
has steadily increased.

As an eager pilgrim, I read everything I could on the
weapons, accoutrements and original heroes who supported and

defended their families with such guns. I went to black
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powder shoots, I even won a few shooting prizes, and I
eventually outfitted myself in "authentic clothing" of "the
period." I watched every movie or TV show set along the
colonial frontier that I could. And I watched them over and
over again, for to a great extent I was still basing my
knowledge on what I saw on.the large or small silver screen.
I was perfectly happy, but not always completely content to
just stand in line and shoot my gun. I wanted to do more,
experience a deeper sense of the life which Daniel Boone led
so long ago. But I did not know how.

I had joined the National Muzzleloading Rifle
Association, read several copies of Muzzleloader magazine,

studied the first two volumes in the Book of Buckskinning

series (the only two in the sequence published at the time),
and asked as many questions as I could. I explored from my
"armchair" as best I could. Yet my maturing as a living
historian, as a reenactor, bumped and sputtered along in a
disorganized fashion. I had no direction. That is, not
until I stumbled upon two veterans in the reenactment game.
I can still remember discovering for the first time the
exploits of Jeff Hengesbaugh and David Wright. On the
Henry's Fork of the Green River, I sat captivated one July
afternoon as Jeff spun his yarns at an American Mountain Man
rendezvous. Jeff had spent several seasons intermittently
traveling by horseback, across the Rocky Mountain West, in a

fashion similar to the original fur trappers. On other
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occasions, I read about and later visited with David Wright
concerning his treks into the Tennessee and Kentucky
hardwood forests. To me, Hengesbaugh's adventurous spirit,
coupled with Wright's tall and sinewy form, clad in linen
and leather, presented the perfect image of a colonial
frontiersman. Under the influence of those two
"experimental archaeologists," a fire ignited within me to
simulate historically-based activities on my own.

Since then, I have traveled a great distance in my
journey to experience more of the life originally led by
Daniel Boone and countless other unknown woodsmen. As my
reenactment journey has focused on the heyday of the
Cumberland area long hunter, the path has been an
interesting and rewarding one. I have crossed trails with
several other woodsmen reenactors and I have been the better
for it. A man could never hope for any finer partners in
emulating the original woodsman's lifestyle than the
maverick Jim Briggs, the Second Company led by Captain Tom
or the solitary scout Ed Maurer.

Somewhere along the way, I found purpose not just in
researching and then doing, but also in reporting on my own
experimental archaeology. Rebel Publishing gave me my first
chance to "report" with the March/April, 1986, issue of
Muzzleloader magazine in which my article, "Snowshoeing in
the Sawtooth" appeared. During that same year, a second

article entitled, "Your Shooting Bag; Packing it Light"
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appeared in the July/August issue of the same magazine. And
in the following September/October issue of Muzzleloader, I
was given the opportunity to begin a featured column,
entitled "A Pilgrim's Journey." The column has appeared in
the magazine almost continuously since that time and has
dealt primarily with emula;ing the skills and lifestyle of
the colonial backwoodsmen.

Opportunities to share my experiments with other
reenactors have continued. I have written essays on my
brand of experimental archaeology which have also appeared
in Muzzle Blasts. In the Book of Buckskinning VI, I author
a chapter devoted to historically based or "period"
trekking. And in the American Association for State and
Local History's publication of A Living History Reader:
Volume Two (edited by Jay Anderson), I have three separate
essays discussing the challenges of reenactors doing their
own experimental archaeology.

Since the spring of 1986, colonial backwoodsmen
reenacting across the nation has seasoned rather well. My
researching, doing and then sharing, has played a positive
role in that progress. The 1988 summer issue of Whole Earth
Review calls my articles "the closest to the real thing" and
"His attention to detail in his equipment is a goal to
attain. 1In addition, he demonstrates the research and work

necessary, I believe, to attain the maximum benefit. . . ."
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(22). With my public role has come a responsibility to
report honestly details concerning the Cumberland woodsmen.

Since I first journeyed through television with Fess
Parker's Daniel Boone, my path has come full circle. As a
child, I feasted with wonderment upon the table which
Hollywood set before me. As previously discussed, I later
took to the books, to the woods, to learn as much as I could
about the life I once knew about only through the illusion
of the motion picture. And now I have returned to
Hollywood's illusions. During the summer of 1991, I served
as a consultant to the 20th Century-Fox production of The
Last of the Mohicans, where I trained Hawkeye, played by
Daniel Day Lewis, to load, shoot and handle his long rifle
in a traditional eighteenth-century manner.

As I have chased the long hunter's life through many
different avenues of reenacting, I have come to know very
well the research presently available to both the static and
living historian. A void in published research presently
exists within the work dealing with the colonial woodsmen of
the Cumberland drainage. Several historians have dealt with
popular culture heroes like Daniel Boone, Simon Kenton and
the other principal characters of that time and place.
Harriette Simpson Arnow, in her work Seedtime on the
Cumberland, expertly examines the southern Appalachian
culture which eventually settled the Tennessee area. In her

work she includes a broad review of the long hunters and
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woodsmen who frequented that region. Although she offers
great detail in a multitude of fragmented insights, she does
not fully explain the lifestyle of an average woodsman
turned market hunter. The accoutrements of those hunters
have already been aptly cataloged and illustrated in a
variety of publications. But as yet, no thorough statement
has been published on the éveryday life of the common
backwoodsman who spent his days market hunting beyond the
Allegheny, Cumberland and Smoky mountains.

That is the ultimate goal of this research project. I
wish to present an in-depth look into the traumas, the
challenges, the mundane aspects of the common hunter who
made his living throughout the Middle Ground. 1In order to
do this, I must first separate the images perpetuated in
America's popular culture from the reality of a colonial
hunter's life. With the heroic attributes of the popular
culture persona understood, then a detailed look at the
common life of a common hunter may begin.

By undertaking such a project, I also wish to return
the favor to those who have played such a major role in my
own experimental archaeology. With such a resource at hand,
perhaps the living history movement can take one more step
forward, the amateur historian might gain a clearer picture
of a woodsman's life, and Hollywood may have a well

prepared, well documented resource at hand.
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I understand that such a work is never completed.
Therefore, this research is just one more step in the long
journey towards a complete and honest understanding of the

Cumberland drainage long hunter.
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ABSTRACT

Sons of a Trackless Forest: The Cumberland Long Hunter

of the Eighteenth Century

by

Mark A. Baker, Master of Science
Utah State University, 1992

Major Professor: Jay Anderson, Ph.D.
Department: English

For much of America's history, a certain fascination
has existed in American culture with the lifestyle of the
woodsman who made the hardwood wilderness his home. Over
time this fascination has given birth to a collection of
romantic traits firmly identified with such a frontiersman.

The requirements for survival in a deep wilderness
forced the pre-American Revolution era woodsman turned long
hunter, to be "Indian," to demonstrate a high level of
marksmanship, and ultimately to draw most of his needs from
the bounty of the forest. Such requirements tended to
promote the popular conceptions surrounding the eastern
frontiersman. Looking beyond those legendary traits,
though, such a lifestyle was often an uphill path made only
steeper by a rather monotonous diet, days spent in endless
and mundane labor, and the threat of perpetual warfare born

of political forces beyond his control.
(273 pages)




CHAPTER I

INTRODUCTION
WHEN YET OUR WORLD WAS YOUNG

Where Allegheny's towering, pine clad peaks
Rise high in air, and sparkle in the sun,

At whose broad base the gushing torrent breaks,
And dashes through the vale with curling foam,

My father came while yet our world was young,
Son of the trackless forest, large and wild,
Of manners stern, of understanding strong,
As nature rude but yet in feeling, mild.
For him no splendid mansion reared its head,
And spread its furniture of gaudy forms,
His was the humble cot of forest wood,
Made by his hands, a shelter from the storms.
No costly dress, the work of foreign hands,
Nor silks from Indian, or Italian realms,
His clothing plain, the produce of his lands,
Nor shaped with modern skill, nor set with gems.
Simple his fare, obtained from fields and woods,
His drink, the crystal fountain's wholesome streams,
No fettered slave for him e'er shed his blood,
To swell in pomp ambition's idle dreams.'

In an effort to construct this tribute to his father,
Joseph Doddridge inadvertently perpetuates the then already
common and romantic notion of the woodsmen who wandered the
wilderness of the Appalachian frontier. Written sometime
prior to 1823, Doddridge's elegy for his father describes
several legendary attributes of that persona. Each stanza
composed by the retired minister etches many of the values

most commonly attributed through America's popular culture

to a hunter of the hardwood forest.




When Doddridge composed his elegy, he envisioned an
Allegheny wilderness sparkling under nature's finest light,
an Eden beyond the reach of civilization's greedy, grabbing
grasp. While such a world "was young," the woodsman, or as
Doddridge envisions him, a "son of the trackless forest,"
ventured forth into that pristine wood. Doddridge describes
the hunter as an independent spirit who matched the
"towering peaks" and "torrent breaks" with his unchangeable
code of morality, his unwavering strength, and his wild
vitality balanced with the meek manner of a most Godly man.

Doddridge further perpetuates the popular notions
already surrounding the woodsman by his description of the
hunter's simple dress as being "the produce" of an undefiled
land, and the frontiersman's humble shelter as being built
from the bounty of the forest. Along with the drink of a
"crystal fountain" and the labor of the hunter himself, such
romantic descriptions further accent Doddridge's version of
the self-reliant colonial woodsman. According to
Doddridge's elegy, the hunter prospered and found
contentment in the natural resources of the Allegheny
wilderness. He carved such a satisfying existence in a
shadowed forest, without the help of a king or the forced
service of slaves.

Doddridge also addresses the legendary marksmanship,
and the hunting prowess, which became the customary

trademark of all men who called themselves "woodsmen."
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Doddridge notes that: "when Boreas blew in autumn's whirling
snows" (31), and when the "stern winter howl'd thro,
leafless woods, / and filled the air with bitter, biting
frost" (33-34) then:

The shaggy native cattle of the west,

The bounding elk, with branching antlers large,

The growling panther, with his frowning crest,

Were victims to his well aim'd deadly charge.

In hunting frock, and Indian sandals trim,

O'er lengthening wastes, with nimble steps he ran,

Nor was Apollo's dart more sure in aim,

Than in his skillful hand, the deadly gun.

(37-44)

The stanzas penned by Doddridge abound with romantic
images of an athletic, skillful, sharp-eyed woodsman who by
education and experience was--to use a popular frontier
cliche'--more "Indian than the Indians themselves." Through
such a series of images, the amateur poet and historian

Doddridge cleverly manifests an ideal firmly rooted in the

American frontier.
Beginnings of the Popular Notions

The images endorsed by his verse had long ago blossomed
along an earlier frontier, formed along the western edge of
the Piedmont or perhaps in the salty marshes of the Virginia
tidewater country. From the very first white settlement,
popular notions began to form concerning the men who
penetrated the shadowed forests beyond the security of the
tiny seaboard hamlets. As will be explained in the

succeeding pages, the popular conception of the colonial




woodsman gyrew from what Richard M. Dorson in American
Folklore calls the "uprooted European" influence and the
newly encountered Native American culture "blended in the
crucible of a strange, fierce land" (7). Although Dorson
centers his discussion on the origin of colonial folklore,
the same axiom holds true for the birth of America's popular
culture peirceptions about the frontier woodsman. The
perfected combination of European and Indian culture
embodied in the colonial woodsman proved perfectly suited to
penetrate the frontier and to capture the imagination of
historians, novelists, travelers and modern-day
entertainment specialists.

Doddridge was, therefore, merely cultivating the
imagery which was planted previously by men like William
Byrd of Westover, Virginia. Byrd, a wealthy statesman,
spent much time trekking through his colony's western
wilderness while searching for promising acreage, surveying
for the colony or just visiting interesting sites. On such
trips, he routinely hired experienced woodsmen to keep his
company in fresh meat and out of Indian trouble. While
conducting those wilderness excursions, Byrd often kept
extensive journals. And through those writings, he entered
dozens of notations which both attested to the existence and
unwittingly contributed to the perpetuation of the popular

notions encompassing a woodsman. It was not uncommon for




the Virginia aristocrat to make notes such as:
Till this night I had always lain in my nightgown,
but upon trial I found it much warmer to strip to
my shirt and lie naked in bed with my gown over
me. The woodsmen put all off, if they have no
more than one blanket to lie in, and agree its
much more comfortable than to lie with their
clothes on though the weather be never so cold.
(Secret History 127)

Throughout his wilderhess journals, Byrd repeatedly
supplies similar tidbits concerning the habits and skills
associated with the woodsmen's way of life. Such entries
reflects his respect for both the woodsmen's cleverness and
their know-how. Byrd generally holds true to such
admiration, unless the pains of an empty stomach cloud his
temperament towards the very men who were hired to bring him
fresh meat twice a day. During Byrd's famous surveying

trip, which was recorded in The Secret History of the

Dividing Line, missing a meal of fresh meat became more of a
common occurrence than the Virginia aristocrat wished to
endure. As the party neared the Shenandoah Mountains, his
frustration with the hunters' apparent lack of concern for
supplying the party with fresh meat is sarcastically
reflected in his journal when he remarks that:
. . .woodsmen are good Christians in one respect:
by never taking care for the morrow but letting
the morrow care for itself for which reason no
sort of people ought to pray so fervently for
their daily bread as they. (126)
Although Byrd found his woodsmen to be oftentimes lazy,

and in his opinion they eternally demonstrated a naive trust

in the good fortune of the forest, his mockery nevertheless
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acknowledged a skill which all successful hunters possessed.
His woodsmen basically relied on the bounty of the forest
and the magnitude of their wits to feed themselves. As Byrd
privately criticized his hunter's apparent slothfulness, he
in turn underscored one of the colonial woodsmen's strongest
notions found in frontier gulture; such men could feed,
cloth and shelter themselves from the products of the
hardwood wilderness. And they could do it almost
indefinitely.

Although Byrd secretly criticized his hunters when they
returned without fresh meat (a thing he believed hunters
should never do), the statesman nevertheless continually
respected the ways in which a good woodsman should behave
when in the wilderness. Byrd often labeled such particular
modes of behavior as "laws of traveling," meaning the
expected behavior of a woodsman when trekking through the
wilderness. And whenever it was convenient, Byrd inevitably
associated such worthy attributes to himself. To a great
extent, the Virginia aristocrat basked in the persona of a
capable woodsman.

In one of his journals, written in 1733, and entitled A
Journey to the Land of Eden, Byrd repeatedly mentions one
rule of the code: never to complain. On the 27th of
September, Byrd remarks that, "My knees pained me very much,
though I broke not the laws of traveling by uttering the
least complaint"

(395). For several days and with a quiet
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satisfaction, Byrd notes to posterity that he had withstood
at least one test of traveling in the wilderness.

Byrd's passion to exemplify himself as fit company for
the best of woodsmen could just as easily turn face and
severely rebuke a fellow companion in the wilderness,
especially when the man had broken one of those "laws of
traveling” in the woods. Six days after Byrd had so nobly
carried the burden of painful knees, he used his private
journal to blast one of his men, Joseph Colson, who had
spent his time squandering away his bread and then growing
nervous over his dilemma of shortened rations (Journey to

the Land of Eden 399). Byrd illuminated the man's behavior

by explaining that the pathetic fellow ate too much and only
had a sense of humor if his belly remained full.

To Byrd, such chowhound behavior was bad enough, but
the predicament called for disciplinary action when the man
"began to break the rules by complaining and threatening to
desert" (399) after his bread ration began to look pretty
slim. The Virginian then startled the hired hand into
"submission" by threatening him with a severe treatment of
"the blanket," a chastising action by where any troublemaker
was rigorously tossed in a blanket.? By the way Byrd
nonchalantly refers to such "rules" and "treatments"
throughout his frontier writings, the Virginian assumes that
his potential audience was already familiar and understood

such "codes" of the woodsmen.
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By the time Doddridge wrote his lengthy tribute to the
"son of a trackless forest," such "laws for traveling" noted
by Byrd had become part of the expected woodsman behavior.
In Doddridge's day, such heroic woodsmen portrayed in
various printed tales never complained about their plight,
never demonstrated a wanton appetite, and never foolishly
lost their equipment. As the 19th century progressed,
frontier popular culture no longer recognized such rules for
traveling as "rules," but rather they were an intricate part
of the woodsman's perceived persona. The heroic character
automatically faced the challenges of an untamed wilderness
without wavering from his beliefs. As a result, the images
perpetuated through the various mediums of America's popular
culture typically promoted the personality manifested in

Doddridge's elegy.
Cooper's Manifestation of the Woodland Hero

Fiction offered one of the biggest arenas for the
fledgling country's story tellers to express the largely
heroic attributes of the early American woodsman. One of
the most acclaimed authors, who gained national notoriety
when he solidified the woodsman's image in his romantic
leatherstocking saga, was James Fenimore Cooper. His
fictional character, Natty Bumppo, earns several nicknames
throughout the course of Cooper's five frontier novels. The

master woodsman, Bumppo, acquires the names Deerslayer,
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Hawkeye, Pathfinder, Scout and Leatherstocking. Each one of
those titles manifests a particular facet of the personality
typically associated with the frontier hero of American
popular culture.

In the novel The Deerslayer (which is the first
leatherstocking novel chronologically) Cooper acknowledges
that Bumppo first receives the name Deerslayer from his
Delaware "family" due to his great skill in hunting. In The
Last of the Mohicans, the hero confidently states that "the
compliment of Hawkeye" came from his Delaware brothers who
believed that the woodsman's sight never fails (313). As
the frontiersman's tale continues, Hawkeye's white allies
call him Pathfinder and Scout due to his keen ability to
find his way along the darkened floor of the deepest
wilderness. And the title Leatherstocking is reflective of
his Indian and white dress, perfectly adapted for a secluded
life in the woods.

Cooper merely created names for the traits Byrd sought
in his hired hunters, for the characteristics earlier
attributed to Daniel Boone by John Filson, and for those
previously associated by Doddridge to his woodsman father.
And 100 years after a young America first clutched the
novels of James Fenimore Cooper, the hunting prowess, the
marksmanship, the scouting, the innovative dress have
continued to adorn various frontier characters found in

movies, television and assorted fiction.




That typical image of the woodland hunter, which has
matured in American popular culture, is easily identified in
the novel The Deerslayer, where Cooper describes his hero as
follows:

In stature he stood about six feet in his
moccasins, but his frame was comparatively light
and slender, showing muscles, however, that
promised unusual’ agility, if not unusual strength.
His face would have had little to recommend it
except youth, were it not for an expression that
seldom failed to win upon those who had leisure to
examine it, and to yield to the feeling of
confidence it created. This expression was simply
that of guileless truth, sustained by an
earnestness of purpose, and a sincerity of
feeling, that rendered it remarkable. At times
this air of integrity seemed to be so simple as to
awaken the suspicion of a want of the usual means
to discriminate between artifice and truth; but
few came in serious contact with the man, without
losing this distrust in respect for his opinions
and motives. (4)

Cooper enjoyed elaborate prose, but in the end he,
nevertheless, described his frontiersman in the same
athletic build and moral stature which Doddridge had
attributed to his woodsman father. And by Cooper's
description of his hero, it is hard to imagine Deerslayer
ever complaining about short rations, cold nights, or a
painful knee. By 1841, the year The Deerslayer was first
published, Cooper's hero reflected the moral fiber and
physical prowess earlier promoted by Byrd, Doddridge and
countless others.

Doddridge refers to his woodsman father as wearing a

"hunting frock" and "Indian sandals trim," an image later

elaborately detailed in the words of Cooper. Although the
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creator of Hawkeye describes the manner of his hero's dress

in each of his five novels, his vision as explained in the

novel Deerslayer epitomizes the popular image of a woodsman.

Cooper describes young Deerslayer as wearing an outfit that:

. .needs no particular description, though it

may be well to add that it was composed in no
small degree of dressed deer-skins, and had the
usual signs of belonging to those who pass their
time between the skirts of civilized society and
the boundless forests. There was,
notwithstanding, some attention to smartness and
the picturesque in the arrangements of
Deerslayer's dress, more particularly in the part
connected with his arms and accoutrements. His
rifle was in perfect condition, the handle of his
hunting knife was neatly carved, his powder-horn
was ornamented with suitable devices lightly cut
into the material, and his shot-pouch was
decorated with wampum. (4)

Cooper describes a woodsman who took great care in the
tools of his calling, and through repeated use, had
developed a fondness for those hunting implements. The
writer also romantically depicts Natty Bumppo as a woodland
hunter who dressed in a perfect, yet functional blend of
both Indian and colonial apparel. Bumppo's dress and the
tools of his profession aptly manifest the characteristics
which by this time were commonly associated with such an
early American trailblazer. In short, Cooper's hero appears
as the reader expects a woodland hero to appear.

Dressing the part and sporting accoutrements seasoned
with a life time of frontier use were only part of the image

developed and promoted in the Leatherstocking Tales. As




Doddridge hinted, and as Byrd always hoped for, a true
woodsman was an expert in both shooting and hunting. And
many times such skills were superbly demonstrated when
fighting the "savages" of the wilderness. In his novel The
Pathfinder, Cooper repeatedly remarks on his character's
expert marksmanship and stealth when Bumppo was faced with
the threat of immediate danger. Cooper sums up such
critical talents of Bumppo's by commenting that:
The Pathfinder did not stir. He had originally
got a position where he might aim with deadly
effect through the leaves, and where he could
watch the movements of his enemies, and he was far
too steady to be disconcerted at a moment so
critical. (65)

Cooper's champion, now called Pathfinder, does not
wantonly kill the Indians he encounters. Nor does Hawkeye
ever peel and pop the scalp from the head of a fallen enemy.
Instead, Bumppo flawlessly treats all of his woodland
neighbors with a certain fairness, sprinkled generously with
a helping of humility and respect seldom offered along a
violent frontier. Enemies are not judged by the color of
their skins, but rather they are judged according to a
higher law--a flawless blend of Christian and Native
American morality. This is a code which Cooper's hero
follows continuously from the first moment the frontiersman
enters the Great Lakes country as a young man. The gallant
Natty Bumppo explains it best when in The Deerslayer he

reveals that "I shall not pull upon [aim his rifle at] a

human mortal as steadily or with as light a heart, as I pull
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upon a deer" (37). When his hunting partner, Hurry Harry,
criticizes Bumppo for such naivete', the hero explains it by
saying:

I look upon the redmen to be quite as human as we
are ourselves, Hurry. They have their gifts, and
their religion, it's true; but that makes no
difference in the end, when each will be judged
according to his deeds, and not according to his
skin. (38)

Hurry Harry then criticizes the Deerslayer's position
as resembling a poor missionary's blind faith, which did not
have any place in such a hostile land. Nevertheless, such
brotherly charity is a trait that Doddridge promotes and
Cooper's character holds dear, right up to Natty Bumppo's
death in The Prairie.

Deerslayer's mannerism, his skill and his dress all
reflect the notion of a "natural man," one who could thrive
in a savage wilderness, becoming part Indian and yet retain
his innocent and rather complex blend of morality.
Deerslayer exists in the wilderness without the artificial
constraints brought on by civilization's laws, courts,
trade, currency or formal religion. Cooper's fiction aptly
reflects the image commonly accepted in American popular
culture.

The concept has been repeatedly re-invented in
characters like the frontier adventurer Christopher Holden,
of Neil H. Swanson's Unconquered. The handsome Holden is

born into the best of the Virginia tidewater citizenry.

Swanson's hero shares the company of the colony's most
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influential citizens, and conducts his family's business in
both Williamsburg and London. But Holden never feels
completely himself, never realizes total contentment unless
he is deep within the trans-Allegheny wilderness. And when
Holden finally takes to the darkened forest of the
Virginia/Pennsylvania frontier, the woodsman is at his best.
Holden becomes complete. Swanson clearly captures his
hero's transformation when he describes Holden as:

.feeling better than he had felt in a long
time. He was thinking now about the last few
nights in blankets on bough beds in the piney
woods, and about the feel and smell of the raw
earth beneath him and around him, and about the
earthy talk of these two middle-aged backwoodsmen
who call him Cap'n with a casual respect but felt
quite free to poke fun at his highfalutin manners
and would disobey him, just as casually and
naturally, if they knew that he was wrong. But
they wouldn't let him down. (171)

Chris Holden's trekking partners see his "highfalutin
manners" as a product of his privileged upbringing, but to
his creator Swanson, Holden's character is merely the
perfect blend of the colonial, frontier, and Indian cultures
of the day. Holden is gentle, yet an expert fighter. He is
a clever diplomat, yet the best of scouts. The tall
Virginian knows both the mannerisms of the Europeans and the
Ohio Indians alike. Swanson portrays his hero as wealthy
gentry, but he was happiest only when sleeping on the ground

while wrapped in a single wool blanket. And as the story

progresses, Holden dances the best Virginia reel at Fort




Pitt, but then in the next instance out-stalks Guyasuta's
best warriors.
Such a contrast of characteristics superbly blended

with a Cooper-type flair into one woodland frontiersman did
not stop in 1947 with the novel Unconquered. Walt Disney's
Davy Crockett series, which first swept the country in 1955,
and starred Fess Parker, exhibited many of the same traits.
Parker's version of the Tennessee icon quickly became firmly
rooted in America's popular culture. Coonskin hats, rubber
tomahawks, and a variety of published material soon
saturated America's homeland. And while Fess Parker was
still heralded by the American public as the popular
frontier hero, 20th Century-Fox recruited the actor for
their own project. And in the fall of 1964, Fox telecast
for the first time, its long running Daniel Boone TV series.
The headlines of a publicity poster for one of 20th Century-
Fox's original promotional movies entitled Daniel Boone:
Frontier Trail Rider, capture the popular perception of the
colonial frontiersman when it boldly promises that the hero
would be:

Storming across the western plains,

With a dream big enough to settle a new land,

And courage great enough to take on Indian,

outlaw, or any man who tried to stop him!

By the time Fess Parker bravely settled Kentucky every

Thursday night on NBC, America's popular perceptions of the
original long hunter Daniel Boone had transformed from

images of the solitary explorer and hunter to a man who



"stormed" into the Middle Ground with a "courage great
enough" to take on Indian, outlaw, and anyone else who kept
him from his destiny. Yet through six years of continually
"storming," Fess Parker's Boone retained the same
characteristics which Doddridge, Cooper, and others had

first painted their own heroes in so many years previous.

The Maturing of the Woodland Hero

Ever since Cooper first introduced his woodland hero,
the truly American hero has gradually evolved, appearing
innumerable times as the familiar hero in fringed buckskins
and toting a trusty long rifle. But the frontier hero has
also appeared in cowboy motifs such as Jack Schaefer's

unforgettable novel Shane, or in the rural American

countryside as experienced through the Hollywood portrayal
of Sergeant Alvin York by Gary Cooper. But regardless of
his costuming, or the tools of his trade, that unmistakable
code of conduct and that unmistakable package of talent has
remained a constant force in telling the American story.

As a result, the image of a "natural man" living as he
pleases has saturated notions of the American frontier for
more than 250 years. So much so that when, in the 1955
movie The Kentuckian, Burt Lancaster exclaims, "We're
traipsing along like natural men," the viewer knows exactly
what the frontier character is saying. When the Kentuckian
little Eli and me, was

later explains that, "All we know'd,
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living free in the woods, shooting our meals and following
foxes, it's habit with us and hard to bust," the viewer is
immediately in sympathy with the protagonist's love for the
"free" and "natural" life of the woods.

And when the "wild" Kentuckian is threatened by his
"civilized" older brother, who promises that "I'll work the
buckskin off and out of him both!" the viewer can not help
but cheer for the salvation of the "natural man" as
portrayed by Burt Lancaster. As perpetuated through the
images of writers like Cooper and through the poems of
authors like Doddridge, the woodsman can never leave the
forest; he can never get that natural pureness out of him.
And the American movie viewer does not need any explanation
to understand such a conflict between the civilized and the
wild worlds as presented through the Kentuckian and his
older brother.

Finally, in the closing moments of the movie, when the
heroine explains to the Kentuckian that, "Some are born to
stand still, and some are born to run," she is manifesting
the very essence of the popular perception surrounding the
woodland frontiersman. The viewer knows that the hero must
leave the settlement; he must return to the forest which
gives him his vitality, his independence, his meaning for
existence. And so he does indeed "run," crossing the next
river to the west and stretching his stride for the frontier

that is promised just off screen.



The image born along the first edges of America's
woodland frontier; the character perpetuated by amateur
historians like Doddridge and solidified by authors of
Cooper's romantic slant; the persona maturing through a
growing country's various forms of fiction; all have
permeated the interpretatipn of this early American history.
In countless grade school textbooks, in assorted historical
novels, through various TV shows and movies, bona-fide
characters like Daniel Boone, Davy Crockett, Kit Carson,
Jedediah Smith and even Grizzly Adams have all taken on the
attributes originally associated with the popular notions of
the colonial woodland frontiersman. In many cases, time has
blended misconceptions with reality, and thus the real
personalities, including their flaws and strengths, have

become almost indistinguishable to the lay historian.
Woodsmen Beyond the Popular Culture

During the years between the French and Indian War and
the American Revolution, a certain breed of frontiersmen
spent much of their time roaming the wilderness which lay to
the west of the Allegheny, Cumberland and Blue Ridge
mountains. When compared with the kaleidoscope of
characters present along the Ohio River frontier, those
particular woodsmen were different in several ways. They
possessed the ability to hunt for profit, not just

subsistence. In the pursuit of their occupation, they
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tended to leave the settlements for extended periods of
time. Such woodsmen were a curious, yet practical blend of
Indian and European dress. Many of them tried to hold close
to their own particular form of morality, even when stranded
in a land that proved too frequently to possess a shocking
code of behavior. Through the process of their unique
lifestyle, they contributed to both the history and popular
notions surrounding the American frontiersman more than any
other group of men.

Joseph Doddridge's father was one such man who spent
much of his time roaming the western woods of Pennsylvania
in pursuit of the hunt. He eventually brought his family (a
three year-old Joseph included) to the lands which he had
once explored. When as an old man Joseph felt led to record
his frontier past, much of his reminiscing was undoubtedly
sparked by the mental images of his woodsman father.

Perhaps the most celebrated woodsman of such caliber
was Daniel Boone, who gained notoriety during the 1770's,
and first obtained a firm footing in America's popular
culture when John Filson celebrated the hunter Boone in his

monumental work The Discovery, Settlement and Present State

of Kentuckie.?® By the very manner in which Filson glorified
Boone's adventures, the Kentucky historian first created
what Richard Dorson labels a "vaunted hero" which

personified many of the attributes commonly associated with
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the frontiersman, but has surprisingly lived on in primarily
written works (200).

Filson created his intended interpretation of the
master frontiersman by molding his descriptions of Boone's
exploits very carefully, making certain that his protagonist
would reflect the expected characteristics of his frontier
hero. Throughout Filson's history of Kentucky, Boone
demonstrated his hunting, fighting, shooting, scouting,
pathfinding and woodslore in a similar fashion as would
later Cooper's Bumppo. As an example, Filson reports
Boone's first sighting of the land called "Kentucke" as
nothing short of spectacular when he notes that:

After a long fatiguing march, over a mountainous
wilderness, in a westward direction, they at
length arrived upon its borders; and from the top
of an eminence, with joy and wonder, descried the
beautiful landscape of Kentucke. Here they
encamped, and some went to hunt provisions, which
were readily procured, there being plenty of game,
while Col. Boon [sic] and John Finley made a tour
through the country, which they found far
exceeding their expectations, and returning to
camp, informed their companions of their
discoveries. (8)

Filson portrays Boone as overcoming the "mountainous
wilderness" by being as big as the wilderness itself. As a
result, Filson very cleverly intertwines his romantic
version of Kentucky with the supposed personality of Boone,
making them both inseparable, indistinguishable from one
another. To Filson, the hardwood wilderness was a 'great

forest, on which stood myriads of trees, some gay with

blossoms, others rich with fruit. Nature was here a series




of wonders, and a fund of delight" (52). The wilderness,

which kept all others away, was a bounty, an Eden for men of
Boone's caliber. According to Filson, Boone testified that
in such a plentiful, yet "howling wilderness, I believe few
would have equally enjoyed the happiness we experienced"
(53). Filson's ultimate frontier hero was daring enough,
courageous enough, clever enough and big enough to match the
duality of the Kentucky wilderness. To Filson, Boone was in
his prime when the forest of the Middle Ground was yet
untouched by civilization's heavy hand.

But in reality, Boone was really no different from many
of the woodsmen (like Doddridge's father) who made their
living beyond the comforts of the colonial settlements.
However, once Filson shared with the world his romantic
perception of the leather clad scout, then Boone was to
forever possess the characteristics common with all woodland
heroes in American popular culture. And soon after Daniel
Boone died in 1820, James Fenimore Cooper's leather stocking
hero was conceived out of the womb formed by the prevalent
notions surrounding frontiersmen like Daniel Boone.

Those woodsmen who hunted for extended periods of time
in that land once called the Middle Ground, but now known as
the states of Kentucky and Tennessee, were eventually
referred to in American culture as "long hunters."* Many of

those professional hunters, such as Boone, began their
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careers in the western reaches of Pennsylvania, Virginia and
the Carolinas. Due to the very skills required in their
lifestyle, those long hunters unknowingly contributed to the
tales which gradually surrounded and many times mystified
their own history. Such woodsmen were an unusual breed,
even extraordinary in their talents, for they routinely
existed in the hardwood wilderness for several months, even
years before returning to the settlements. In the course of
their "natural" existence, the long hunters roamed where
they pleased, they largely fed themselves from the bounty of
the forests, and many of them indeed became more adept in
their forest skills than the woodland Indians themselves.
The long hunters were perhaps the most talented, the
most independent, the most enduring of any other frontier
character. They survived in an unforgiving wilderness for
longer stretches, under more adverse conditions than many of
their contemporaries. In the process they demonstrated many
of the qualities (such as expert marksmanship and
woodslore, self-reliance and cleverness) normally associated
with America's colonial woodsman. But they were not always
as Doddridge so fondly remembered them, nor were they always
true to the romantic foresters envisioned by Cooper in his
many novels. And the long hunters have seldom been
portrayed honestly in Hollywood entertainment. When trying
to understand and fully appreciate the life of a long

hunter, the challenge lies therefore in deciphering the true
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character from among the personas created and clouded by
more than two centuries of various forms of American popular

culture.
Finding Clues in Primary Sources

To aid in unraveling the reality from the oftentimes
romantic perceptions of American popular culture, a diverse
collection of primary texts have been examined thoroughly in
an effort to find as many clues as possible concerning the

> Sgince

life typically lived by the Cumberland long hunter.
such eighteenth century woodsmen were usually of a common
class, keeping written records was not generally a major
concern for them. As a result, very few documents
originally penned by any of the long hunters have survived
to this day. And since the focus of this research has
centered around the woodsmen who traversed the Kentucky and
Tennessee areas, the amount of primary source material
recorded by such men is even more of a rarity.

Therefore, the search for primary texts went beyond
just the words of the hunters themselves. The writings of
traders, travelers, missionaries and military personnel were
examined in this research. The works of amateur and
professional historians who lived in or journeyed through
the Ohio country between 1755-75 were also studied in this
research. Many of those visitors found the woodsmen

uncommon, even peculiar. Others found the leather and
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linen-clad frontiersmen a necessary and common part of their
business. As a result of their curiosity or their business
dealings, those eye-witnesses quite often felt led to
comment in their writings on various aspects of the
frontiersmen's lifestyle. And their remarks were usually
void of the heroic qualitigs normally associated with
woodsmen in popular beliefs. Thus, a more realistic picture
of the Cumberland long hunter was gradually formed through
an evaluation of their observations.

The major primary sources used in this research have
been listed in the following discussion, separated into
different categories according to the author's purpose in
coming to the Ohio River country during the long hunter era.
Such works published during the eighteenth century were
typically graced with unusually long titles. To ease in the
review of the literature, overly long titles have been
shortened. 1In the bibliography all works have been listed
with their full titles.

Contrary to popular culture, not every item woodsmen
needed to live for extended periods of time in the
wilderness was, as Doddridge put it, "obtained from the
fields and woods." Just like the French inhabitants of the
Ohio River country, or the various Indians nations of the
hardwood empire, and even the British soldiers scattered
throughout the frontier dominion of King George, the

professional hunter of the Cumberland drainage also
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routinely withdrew supplies from trading stores in the
settlements. In order to practice their profession, they
needed such sundries as powder, lead, flints, corn meal and
flour. These supplies were conveniently available in trading
stores located in Fort Pitt, Kaskaskia, Cahokia, or along
the western edges of North Carolina and Virginia.

A majority of the business done along the colonial
frontier was conducted on the barter system. Very little
hard coinage was exchanged, for such monies were scarce west
of the Alleghenies. As a result, English traders who dealt
with French, Indian, Spanish and English inhabitants had to
work under the barter system, using a mixture of French,
English and colonial monetary values as a basis of trade.
Hunters bartered skins, tallow and meats under the same
system. They received "credit" for the products they
harvested and deposited at the trading store. At the same
time, hunters were '"charged" for any goods which they
withdrew. Depending upon the circumstances, their running
accounts were calculated in Pennsylvania, New York, French
or English currency rates. As a result, traders who dealt
along the fringes of the Ohio River country kept careful
records in numerous ledgers of their extended dealings with
scores of long hunters.

Since such careful records were kept by the traders,
they have unknowingly left a trail of clues to help decipher

the common life of the long hunter. The trading firm of
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Baynton, Wharton and Morgan was one such firm that dealt
extensively with both individual and company hunters. They
based their operations in Philadelphia and stretched their
trading fingers all the way north to Quebec, down to the
West Indies, west to the Illinois country and along the Ohio
and Mississippi Rivers to New Orleans. As a result, any of
their ledgers which have been preserved to this day offer
the possibility of information concerning the lifestyle of
the woodland hunter.

By the end of 1765, George Morgan, the firm's junior
partner, had secured a virtual monopoly on the Illinois
trade. Due to the war with France and the subsequent
troubles with Pontiac, English traders had been driven from
that country. But with the English conquering the old
Northwest Territories, Baynton, Wharton and Morgan had
exercised their political prowess and struck a deal with Sir
William Johnson's Deputy Indian Agent, George Croghan, and
the young Morgan was soon authorized to supply the British
posts and many of the civilians in the Ohio River country.
In an effort to help supply the British troops, Morgan
sponsored bateaux crews and company hunters to ascend such
rivers as the Cumberland and bring back to the settlements
thousands of pounds of buffalo meat, venison, hides, skins
and rendered bear fat.

As a result, George Morgan's trading ledgers, letter

books and travel accounts (along with correspondence written
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by several of his employees) recorded during his Illinois
years (1765-72) offer excellent primary source material for
this research project. He carefully recorded the routine
supplies taken on hunting forays, some of the "extras"
woodsmen liked to withdraw, the terms of their employment,
and Morgan's own opinions qoncerning the various hunters
working in his employ.

Contrary to the typical views of outsiders (travellers,
military personnel, missionaries), Morgan recognized his
hunters' expertise and routinely relied upon their skills to
help assure success to his partnership. As a result of
Morgan's admiration, he often recorded through his business
correspondence reflections upon the "common" rather than
merely the peculiar facets of their lifestyle. Due to the
foresight and generosity of the Pennsylvania Historical and
Museum Commission, Morgan's papers from this time period are
available as part of a ten-roll catalogue of microfilm. The
"Great Illinois Adventure" records are part of
Pennsylvania's complete collection of the firm's papers and
are cataloged as:

"Baynton, Wharton and Morgan Papers." Pennsylvania

State Archives. Manuscript 19. Microfilm. Ed. George

R. Beyer. Har?isburg: Pennsylvania Historical and

Museum Commission, 1967.

Although this is but a single source, physically this
collection of primary source material amounts to "28 cubic
feet and 68 volumes of manuscript material" (as stated in

the microfilm guide, page 4). During the course of this
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research, the papers of Morgan held within this substantial
resource have offered a multitude of clues to the common
life of the professional hunter. These clues proved very
helpful in getting past the common perceptions of the
"natural man" living along the colonial frontier and thereby
gaining a much more realistic view of the eighteenth-century
long hunter.

Besides traders, there were scores of travellers who
moved throughout the Ohio country during the heyday of the
long hunter. During their intermittent adventures such
sightseers often came in contact with various woodsmen.
These wanderers, along with missionaries, were the ones who
commonly found the woodsmen to be very unusual and at times
quite disturbing. Their references and reactions to
woodsmen were usually just the opposite of the more popular
conceptions, and therefore have offered a tempering quality
when attempting to define the woodsman's perscnality.

Besides commenting on the woodsmen, those same
travellers and missionaries also came in contact with the
woodland Indians. And since frontiersmen have often been
described as being a blend of both white and red culture,
then any of their comments made concerning the material and
social culture of the Native Americans have reflected to

some degree upon the culture of the colonial woodsman.
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The published records of travellers and missionaries
examined during the process of this research are listed, in
an abbreviated form, as follows:

Bartram, John. Observations on the Inhabitants,
Climate, Soil, Rivers, Productions, Animals,and Other
Matters Worthy of Notice, 1751.

Beatty, Charles. The Journal of a Two Months Tour; With
a View of Promoting Religion Among the Frontier
Inhabitants of Pennsylvania, 1798.

Bossu, Jean Bernard. Travels Through Part of North
America Formerly Called Louisiana, 1771.

Byrd, William. The Prose Works of William Byrd of
Westover, 1727-1733.

Carver, J. Travels Through the Interior Parts of North
America in the Years 1766, 1767, and 1768, 1778.

Cresswell, Nicholas. The Journal of Nicholas Cresswell
1775=1777; 1925,

Kalm, Peter. Peter Kalm's Travel In North America (The

English Version of 1770), 1964.

Nairne, Thomas. A Letter From South Carolina, 1710.

Smyth, J.F.D. A Tour in the United States of America,
1789.

Woodmason, Charles. The Journal and Other Writing of
Charles Woodmason, 1953.

Trabue, Daniel. The Narrative of Daniel Trabue. ed.
Chester Raymond Young, 1981.

As long as the European powers realized any value in
the American frontier, military presence and pressure was
felt along strategic points of North America. During the
struggle for the continent, British, French and provincial
forces repeatedly came in contact with the colonial

woodsmen. As a consequence, several officers who served in
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the 0ld Northwest during the third quarter of the eighteenth
century recorded their impressions of the frontier culture.
Some officers looked with great distaste upon a people who
seemed so "rough," so uncultured, but others learned much
from a people who had adapted so well to wilderness warfare.
In an effort to glean any clues about the material or social
culture of the woodsmen from such opinionated voices, the
following primary sources were reviewed:

Anderson, Captain Thomas G. Narrative of Captain Thomas
G. Anderson, 1909.

Bougainville, Louis Antoine de. Adventure in the
Wilderness: The American Journals of ILouis Antoine de
Bougainville 1756-1760. Trans. Edward P. Hamilton,
1964.

Clark, George Rogers. Col. George Rogers Clark's Sketch
of His Campaign in the Illinois 1778-79, 1971.

Collins, John A. Autobiography of a Revolutionary War
Soldier, 1859.

Gist, Christopher. Christopher Gist's Journals. Ed.
William H. Darlington, 1893.

Knox, Captain John. An Historical Journal of the
Campaigns in North America for the Years 1757, 1758,
1759, and 1760, 1970.

Morris, Captain Thomas. Journal of Captain Thomas
Morris of His Majesty's Service XVII Regiment of
Infantry; Detroit September 25, 1764, 1791.

Smith, William. Expedition Against the Ohio Indians,
1966.

Timberlake, Henry. The Memoirs of Lieutenant Henry
Timberlake 1756-1765. Ed. Samuel Cole Williams, 1927.

Washington, George. The Writings of George Washington

From Original Manuscript Sources 1745-1799. Ed. John
C. Fitzpatrick, 1931.
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Weiser, Conrad. Conrad Weiser's Journal of a Tour to
the Ohio August 11 - October 2, 1748, 1904.

Perhaps the most descriptive of all the Ohio River

frontier visitors were the amateur and professional
historians. Every social custom or material good which was
viewed by the historians as indicative of the colonial
frontier was usually described with the utmost care for
detail. Of course, the slant of these historians was
understandably ethnocentric, and many times observed only
through the foggy glasses of an outsider, but nevertheless,
their reactions to what they witnessed deserve a fair
review. And many times, the colonial frontier historians
were the only ones who realized the importance of a
particular social custom, the preparation of a culturally
indicative food, or the beliefs of a frontier people which
truly reflected their priorities. The historians of the
colonial frontier period reviewed during this research were
as follows:

Adair, James. The History of the American Indians,
1775%

Doddridge, Joseph. Notes on the Settlement and Indian

Wars of the Western Parts of Virginia and Pennsylvania,
1876.

Filson, John. The Discovery, Settlement, and the
Present State of Kentuckie, 1784.

Heckwelder, John. History, Manners, and Customs of the
Indian Nations Who Once Inhabited Pennsylvania and
Neighboring States, 1876.

Kercheval, Samuel. History of the Valley of Virginia,
1850.
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Interpreting Secondary Sources

A wide range of secondary sources was consulted for the
purpose of verifying the emerging suppositions concerning
the common life of the woodsman turned long hunter. Works
written as close as possible to the third quarter of the
eighteenth century were the preferred sources, for many
times they offered personal narratives, opinions,
descriptions and historical insights which otherwise have
unfortunately vanished with time. With over 200 years
having passed since the original long hunters traversed
their woodland empire, many first person accounts and
reflective opinions of the frontier culture were never
recorded in a permanent fashion and thus have slipped beyond
reach with the passing of time. Because of this, these
"first generation" texts offer selected glimpses of an
otherwise lost resource.

Frontier social histories written within 100 years of
the long hunter era were the next preferred secondary source
used in this research project. Originators of such works
generally relied upon rare primary source documents which
were fortunately preserved by such institutions as the
Filson Club and the Wisconsin State Historical Society.
Historians such as the then-recent Harvard graduate Theodore
Roosevelt, and the respected Wisconsin social anthropologist
Reuben Gold Thwaites were two such authors who produced

monumental works of this nature.
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Within this century several substantial research
efforts were completed which offered in-depth looks into the
colonial frontier culture. Among others, the extensive
texts of Alice Morse Earle and Harriette Simpson Arnow,
which are today considered standards in colonial frontier
studies, were relied upon substantially during the formation
of this project.

Several "specialty" sources which centered upon
particular aspects of the colonial frontier's social and
material culture were also reviewed during this project in
an effort to help clarify the descriptions of the various
eighteenth-century authors. As an example, when the
prominence of corn in the diet of the woodsman was
researched, then any primary source material describing the
use of corn was clarified and supplemented with secondary
resources which specifically dealt with the various aspects
of corn in North American history. This same format was
followed for any discussions concerning clothing and
accoutrements mentioned in the various primary texts studied
during the course of this project.

A list in abbreviated form of both the "early" and
subsequent secondary sources dealing with general surveys of
the material and social culture used in this project is as
follows:

Arnow, Harriette Simpson. Seedtime on the Cumberland,
1963.

Caruso, John A. The Appalachian Frontier, 1959.
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Draper, Lyman C. King's Mountain and Its Heroes:

History of the Battle of King's Mountain, October 7th
1780, and the Events Which Led to It, 1967 (reprint).

Earle, Alice Morse. Home Life in Colonial Days, 1898.

Every, Dale Van. Forth to the Wilderness; The First
American Frontier 1754-1774, 1961.

Fels, Elizabeth Meek. "The Battle of Point Pleasant and
its Relationship to the American Revolution and to

Tennessee." Tennessee Historical Quarterly Winter,
1974.

Hanson, Charles E. Jr., ed. The Museum of the Fur Trade

Quarterly Spring, 1988.

Henderson, Archibald. The Conquest of the 01d
Southwest, 1920.

Huddleston, Joe D. Colonial Riflemen in the American
Revolution, 1978.

Messick, Hank. King's Mountain, 1976.
O'Neil, Paul. The Frontiersmen, 1977.
Ranke, George W. Boonesborough: Its Founding Pioneer

Struggles, Indian Expeditions, Transylvania Days and

Revolutionary Annuals, 1901.

Roosevelt, Theodore. Winning of the West, 1905.

Smith, Barbara Clark. After the Revolution, The

Smithsonian History of Everyday Life in the Eighteenth
Century, 1985.

Thwaites, Reuben Gold. How George Rogers Clark Won the
Northwest, 1903.

Tunis, Edwin. Frontier Living, 1961.

Vaughan, Alden T. America Before the Revolution 1725-
17355 1967

Withers, Alexander Scott. Chronicles of Border Warfare,
1895.

As previously stated, several secondary sources which

illustrated particular facets of either the material or
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social culture of the colonial frontier period were also
used in this research project. Such works, listed in an
abbreviated form, are as follows:

Barmann, Floyd A., ed. A Guide to Clothing and
Accoutrements of Frontier Militia in the American

Revolution, 1980.

Booth, Sally Smith. Hung, Strung, and Potted, a History
of Eating Habits in Colonial America, 1971.

Gehret, Ellen J. Rural Pennsylvania Clothing, 1976.
Glenn, Camille. The Heritage of Southern Cooking, 1986.
Grant, Madison. The Kentucky Rifle Hunting Pouch, 1977.
--—. The Knife in Homespun America, 1984.

---. Powder Horns and Their Architecture and
Decoration, 1987.

Hamilton, T.M. Colonial French Guns, 1980.

Kindig, Joe. Thoughts on the Kentucky Rifle in Its
Golden Age, 1964.

Klinger, Robert L. and Richard A. Wilder. Sketch Book
76. The American Soldier 1775-1781, 1967.

Russell, Carl P. Firearms, Traps, and Tools of the
Mountain Men, 1967.

Wallace, Henry A. and William L. Brown. Corn and Its
Early Fathers, 1956.

Weatherwax, Paul. Indian Corn in 0l1d America, 1954.
Acknowledging the Real Frontier Heroes

Since the purpose of this research effort was to
distinguish the common life from the more popular
perceptions surrounding the colonial frontier woodsman, a

study of the prominent historical characters was necessary.
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Men like Daniel Boone, Simon Kenton, and Lewis Wetzel really
lived, worked, and desperately fought for their existence
along the Ohio Frontier. And they consequently became
famous for their heroic adventures. When studying such men
and their exploits, every effort was made during the course
of this research to acknowledge verifiable extraordinary
feats, and at the same time to avoid endorsing the notions
in popular culture as unabridged truth.

Therefore, several autobiographies and biographies were
reviewed during this project. They are listed, in an
abbreviated form, as follows:

Bakeless, John. Daniel Boone, 1939.

Collins, John A. Autobiography of a Revolutionary War
Soldier, 1859.

Durham, Walter T. "Kasper Mansker: Cumberland
Frontiersman." Historical Quarterly, Summer 1971.

Elliott, Lawrence. The Longhunter: A New Life of Daniel
Boone, 1966.

Iglehear, Ted. "Squire Boone The Forgotten Man." The

Filson Club Historical Quarterly, October 1970.

Kenton, Edna. Simon Kenton, His Life and Period,
reprint 1985.

Lofare, Michael A. "The Eighteenth Century
Autobiographies of Daniel Boone." The Register of
Kentucky Society, April 1978.

Smith, Col. James. An Account of the Remarkable
Occurrences in the Life and Travels of Col. James
Smith, 1799.

Tasse', Joseph. "Memoirs of Charles De Langlade."
Collections of the State Historical Society of
Wisconsin, 1908.




37

Tome, Philip. Pioneer Life; Or, Thirty Years a Hunter,
reprint 1854.

Van Noppen, John James. Daniel Boone, Backwoodsman: The
Green Woods Were His Portion, 1966.

Wellford, Harry W. "Dr. Thomas Walker, His Uncelebrated
Impact on Early Tennessee." Tennessee Historical

Society, 1975.

White, Stewart Edward. Daniel Boone Wilderness Scout,
1972

Challenging the Popular Notions

When Joseph Doddridge first paid tribute to his
woodsman father by heralding him as a "son of the trackless
forest," he cleverly capsulated the predominant and romantic
image which was by that time already taken for granted by a
young United States. The adolescent country was cutting its
teeth on federalism, national pride, and the promises
offered by an ever-expanding western border. The image of a
frontiersman with his long rifle in hand and an axe in his
belt, blazing a trail into an unexplored wilderness and
thereby leading the way for eventual settlement was a
perfect complement to the visions held dear in America's
consciousness.

That very image of the frontier woodsman was to
America's writers the perfect symbol of such a country set
in motion. Images perpetuated by predominate men like
William Byrd, characters created by novelists such as James
Fenimore Cooper, personas invented by self-proclaimed

historians like John Filson, and the lines crafted in
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lingering tributes to a lost father by men like Joseph
Doddridge all promoted attributes which the country liked to
believe existed unconditionally in characters called
frontiersmen. Such "bigger than life" men were a perfect
match for the challenge of conquering the western
wilderness.

Several works previously published have already
discussed a general overview of the Middle Ground woodsmen's
contribution to the eventual settlement of that area.
Harriette Simpson Arnow devoted two chapters, "The Shirttail
Men" and "The Woodsmen," in her book Seedtime on the
Cumberland to a somewhat fragmented view of the long
hunters. Other works, such as John Caruso's Appalachian
Frontier, Dale Van Every's Forth to the Wilderness; The

First American Frontier 1754-1774, and Archibald Henderson's

The Conquest of the 0l1d Southwest: The Romantic Story of the
Early Pioneers intc Virginia all present varied glimpses of

the woodsmen. And the newest general history of the
backwoodsmen, entitled The Frontiersmen by Paul O'Neil, has
presented nothing new for the serious researcher.

Most of the above mentioned works have not gone beyond
the well-known stories or the historical circumstances which
inevitably perpetuated the popular notions of the woodsmen.
Therefore, the purpose of this text is to gain a more
intimate understanding of the reality behind the images

promoted through popular culture and in many of the
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histories concerned with the period. As a result, a fresh
look at their existence has been attempted, one which
focuses on the individuals behind the popular notions: how
they lived, earned a livelihood and contributed to the
settlement of the Middle Ground. The focus of this research
has been the common links within their lifestyles and not so
much the heroic escapades of the few long hunters who became
legendary.

Of course Daniel Boone, Simon Kenton, and the rest of
the well-known woodsmen must be included within any study of
the long hunter's way of life. If not, the study would
never be complete. But within this project, such frontier
heroes have been treated differently than in any of the
previously discussed biographies or general histories.
Instead of dwelling on the "heroes," this project has
focused on developing a partial picture of the market
hunting trade, and in the process those woodsmen have
largely only been mentioned when acknowledging their
involvement within the commercial endeavors of the long
hunters.

Developing a realistic study of the long hunters'
professional activities and historical contributions has
taken two avenues within this research project. The next
two chapters will include an explanation of the hunters'
social culture, their methods of business and the talents

which allowed them to survive and even prosper in the Middle
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Ground wilderness for extended periods of time. Found
within the fourth chapter of this research is an extensive
chronology of the time period, people and events most
associated with the Cumberland long hunter. Never before
has such a chronology been presented, which combines the
highlights of the recognized heroes with the contributions
of the lesser known, more common woodsmen who frequented the
lands surrounding the Cumberland drainage.

The final goal of this project is not to destroy or
trivialize the lives of those long hunters who contributed
to the maturation of the American frontiersmen. Rather, the
goal is to challenge the notions in America's popular
culture by promoting a clearer picture of who those woodsmen
actually were, and thereby offer an understanding of how
such notions were first born, and why such perceptions have
continued to grow right along with their maternal United

States.




41

CHAPTER II

THE NATURAL MAN AND HIS EDEN

April 24, 1769
My Dear 01d Friend,

I arrived six days ago from hunting with a
good cargo of beef and delivered the same into the
King's store.

I shall set out in four or five days on my
grand hunt of the summer season. I don't expect
to return until next November, if the Indians will
be pleased to let me stay in the woods.

I shall take with me thirty-six men all well
armed. With them I can stand a good gamble with
the savage rascals. You may depend on the news of
Pontiac being killed at Cahokia on the 20th of
this instant, we expect war every day with the
Indians. Mr. Morgan has given you a more
particular account of the news and affairs as we
stand here. Mr. Morgan is in good health, Mr.
Ramsey and Mr. Rigby the same. Mr. Rigby intends
to come home in about six weeks from this date.

By him I shall send letters to you and my wife.
This comes by Colonel Cole by the way of New
England or Rhode Island or elsewhere.'

I am your old friend as before coming to the
Illinois Country. If this should come safe to
you, please to remember me to all our friends.

Joseph Hollingshead?

When the long hunter Joseph Hollingshead sat at a desk
and penned this letter, he had just returned from spending
six months in the heart of the Cumberland River country
hunting buffalo "beef." Just two days after Hollingshead
arrived back in Kaskaskia, the Ottawa war chief Pontiac was
killed under suspicious circumstances in the neighboring
town of Cahokia.?® As the hunter hinted in his letter, the

Illinocis country was rumbling with accusations concerning




42
the responsible parties and rumors of impending trouble from
the Indians living in the area.

Any good news of Hollingshead's successful hunting trip
was surely tempered by both the disturbing news of Pontiac's
murder, and the implications such an incident presented for
the English and French settlers, the British army, and of
course the woodsmen who made their living hunting. But as
Hollingshead mentioned, he planned to "set out in four or
five days" for his "grand hunt of the summer season." He
only hoped that the Indians, or as he called them the
"savage rascals" would be '"pleased" to let him and his party
of 36 men stay in the Cumberland forests long enough to make
a profit.

As Joseph Hollingshead dipped his grey-goose quill in a
bottle of freshly-mixed ink, springtime flourished along the
Mississippi River Valley. The peach and apple trees
blossomed, dusting the ground with a sprinkling of white and
pink pedals. The daily rain showers and the bright sun
allowed the grasses to green quickly and grow tall. The
new, spring wheat sprouted above the dark, rich, river
bottom fields. Cows bellowed for their new calves to come
close, and the sheep were thick, heavy and ready to shear.
Each morning brought a cool, moist stillness to the air.

And each afternoon, gentle breezes tempered the warming of
the sun. The earth and the animals seemed vibrant, full of

hope.*
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As Hollingshead finished the first paragraph of his
letter, he too expressed a hope typical of the spring
season. Even though rumors ran rampant and war loomed in
the imaginations of countless Englishmen and a few hopeful
French, Hollingshead was determined to continue doing what
he had always done: market hunt. Ever since woodsmen first
hunted the land west of the Blue Ridge Mountains, south of
the Ohio and north of the Tennessee River, war and hope had
existed simultaneously in the lives of such Middle Ground
long hunters as Joseph Hollingshead. War always meant
dealing with Indians, sometimes the French, and would
eventually mean contending with the British. Hope always
involved a fresh start, the promise of a new season, the
projected bounty of young crops, a profit to be made in land
speculation and the harvesting of skins, meat, tallow and
furs.

The spring of 1769 was no different to Hollingshead
than any other springtime since he first came to the
Illinois country to hunt for the trader George Morgan. His
personal land of Eden was seldom free of violence, seldom
free of any pain. No matter how talented Hollingshead or any
of the long hunters were, their chances to "live like
natural men" came only in short episodes, woven among the
hardships of living in a violent frontier, the desire to
make money, and the need to return to civilization for

various supplies.
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Even under such circumstances, the long hunters spent
more time in the woods than they did back in the
settlements. For those determined men like Joseph
Hollingshead, who spent months at a time venturing into the
captivating, yet bloody ground of "Ken-ta-ke," or trekking
along the tributaries of the Cumberland River in the heart
of Tennessee, their time of excellence survived less than
two decades. During that limited time, such woodsmen went
to the Middle Ground to explore, to hunt and to see the land
that Indian lore so embellished, the land made mysterious by
the oral tradition of distant travelers and grey-haired old
hunters. Upon seeing the virgin bounty of so vast an
unspoiled wilderness, they sought out and harvested the game
it held with such superb efficiency that they were, in a big
way, the means to their own end.

out of such circumstances, America's popular culture
has fabricated quite an image of what a colonial woodsman, a
frontier hunter was really like. During the course of this
text, it will be easy to see how such a heroic, romantic
persona referred to in the Introduction of this research was
born during the exploration and settlement years of the
colonial era. But looking beyond the tall tales, past the
idyllic notions of a natural man, a rather complex, yet
common woodsman emerdges who was himself just like his

environment. He was full of contradictions.
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The Imperfect Hero

As in James Fenimore Cooper's character Hawkeye, the
frontier American hero has traditionally arrived on the
scene from an undisclosed location, always just in time, and
quite often by surprise. In doing that, Cooper's woodsman
never failed, always made the correct choices and never
contradicted himself. As a result, Cooper perpetuated the
popular notion surrounding the natural man living in the
hardwood forests. 1In The Last of the Mohicans, when Hawkeye
first found Cora, Alice, and Lieutenant Heyward in the
wilderness and quickly rescued them from the evil Mingo
warrior Magua, the scene was typical of Cooper's
imagination. Hawkeye and his Indian brothers materialized
from out of the shadowed forest to surprise all involved.

Up until that moment, the British soldier Heyward had no

idea that his band of wilderness travelers was, in fact,

kidnapped by Magua. The party's serenity suddenly exploded

when the Mingo:
. . .plunged, at a single bound, into the opposite
thicket. At the next instant the form of
Chingachgook appeared from the bushes, looking
like a specter in its paint, and glided across the
path in swift pursuit. Next followed the shout of
Uncas, when the woods were lighted by a sudden
flash, that was accompanied by the sharp report of
the hunter's rifle. (37)

While Magua barely escaped, enabling the tale to continue in

Cooper fashion, Chingachgook, Uncas, and Hawkeye rescued the

three pilgrims by appearing at the most opportune moment.
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Hawkeye and the two Mohicans gave a hot chase for a brief
time, but prudently decided to avoid any possible ambush
from Magua's allies. Throughout Cooper's multi-volume
works, Hawkeye never loses such heroic, staunch qualities.

The woodsmen of the colonial frontier were not so one
dimensional, though, as Cooper, Doddridge, and others
preferred to paint them in‘their prose. Even the best of
the woodsmen--legends like Daniel Boone and Simon Kenton--
did not always make the right decision or arrive in the nick
of time to save the forlorn and the helpless. In the fall
of 1773, while Daniel Boone led a group of Yadkin Valley
neighbors toward Kentucky, the party was ambushed near
Wallen's Ridge, an area just east of the now famous
Cumberland Gap. During the course of one trying day, Boone
had mistakenly allowed the main party to become separated
from the young men who were driving the extra livestock. As
nightfall blanketed the forest ridge, the settlers made camp
along the trail, in several separate sites, with Boone
planning to gather everyone up in the morning. But just
before dawn on October 9, Shawnees ambushed the stock
drivers and killed most of the young men and one of the
slaves in the small party. Boone's eldest son James was
among two of the boys who were shot in the hips with arrows,
and then tortured slowly by the Shawnee. Lawrence Elliott
notes that Boone had always "looked forward to a long and

useful life" for his son, but due to the hunter's
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miscalculations about the likelihood of any Indian dangers,
his son's life was snuffed out in a most horrible way (71-
74). In all five of his Leatherstocking novels, Cooper
never once allowed his hero Hawkeye to commit such folly at
the expense of the helpless.

And, unlike Hawkeye who flawlessly tracked the
kidnapped band for days, Daniel Boone could not always
follow correctly the "sign" along the forest floor. Boone
sometimes failed, even when the trail was relatively fresh
and involved the life of a dear friend. One rainy Kentucky
evening in the winter of 1770, Boone's hunting partner John
Stewart did not return to the pre-arranged rendezvous spot.
After waiting for a week, Boone searched for days, trying in
vain to locate his favorite hunting partner. Elliott
acknowledges that the master woodsman only found a cold bed
of ashes and, nearby, a tree with the initials J.S. carved
in its trunk. Not until five years later, when Boone was
directing the construction of the Wilderness Road to
Kentucky, did he finally learn of Stewart's untimely end. A
party of his road cutters found a human skeleton in the
hollow of a downed sycamore tree. The skeleton had a broken
arm and next to it lay Stewart's old powder horn. After
five years, Boone finally understood the mystery surrounding
the disappearance of John Stewart (61). For many years,
Boone was most likely haunted by his inability to follow his

wounded friend's trail. Yet, in contrast, Cooper
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perpetuated the popular perception of a woodman's undaunted
skill by always affording his protagonist the luxuries of
substantial strength, endurance, and wisdom to follow the
right sign, in the right direction, and undoubtedly in time
to save the life of a friend. As Allan Nevins proclaims in
his introduction to The Legtherstockin Saga, Hawkeye and
his band:

. . .follow the trail of captive Cora and Alice
for days, scaling rocks, pushing through brush,
crawling on the ground when in peril, and are
still fresh and well panoplied at the end. (10)
After such a colossal effort, Hawkeye and his allies are not
taxed in the least by the trauma. Instead they are hungry
to end the long feud with their adversary, the evil Magua.
Whereas Hawkeye always rushed on and into danger in
order to save the life of a less hardy individual, on at
least one occasion, Simon Kenton's hesitation resulted in
the lost life of a companion. The unfortunate incident
happened in 1775, near Kenton's temporary camp at Blue
Licks. While Kenton made a short journey away from the
camp, he left a man named Hendricks at the shelter. During
Kenton's absence, Shawnees surprised and captured Hendricks.
By firelight, the Indians spent their time torturing their
captive. When Kenton returned in the darkness, he spotted
the distant campfire, but fearing a large number of Indians,
he elected to conceal himself a good length away from the
ominous glow. The next day, when the long hunter approached

the deserted fire site, he realized his mistake and the
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awful death Hendricks must have experienced. Edna Kenton
acknowledges in her work Simon Kenton: His Life and Period
that, even as an old man, Simon Kenton still recalled with
deep regret his hesitation and the misfortune which
Hendricks endured as a result (66-68). In a completely
contrary vain, throughout his five epic novels Cooper never
allowed Hawkeye to contradict either his values or fail in
his abilities. Allan Nevins underscores this literary
phenomenon by stating that "Cooper makes him [Hawkeye]
perfectly consistent from young manhood to death" (16)f

With the lessons learned from such misguided
adventures, Boone and Kenton did prove themselves when
future circumstances afforded the opportunity. During one
of many sieges at Boonesborough, Simon Kenton rushed into
the middle of a vicious melee outside the fort gates and
rescued a wounded and downed Boone (Elliott 112-13, Kenton
86-88, Thwaites 141). And on separate occasions, the
seasoned woodsmen Daniel Boone and Simon Kenton both
demonstrated superb trail reading. For several days, Boone
followed the trail of a band of Shawnee who had kidnapped
his daughter and two other girls of Boonesborough. After
reading difficult sign and covering many miles, Boone's
party ambushed the Indians and rescued the girls unhurt
(Elliott 104-09, Kenton 76-77). 1In 1790, a middle-aged
Kenton crossed the Ohio River to the north, followed days-

old sign and a trail that split several times, and
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successfully rescued James Livingston. Edna Kenton calls
the rescue "one of the great technical and intuitive feats
of Kenton's life," for over the course of the episode Kenton
"chose right each time" (197-200).

As manifested through the exploits of Daniel Boone and
Simon Kenton, not even the best of the long hunters could
always imitate the stalwart images perpetuated through early
America's popular culture or in the fictional tales of
writers like Cooper. The woodsmen of the colonial frontier
did not possess the perfected abilities, or the pure,
perfect blend of Indian and "civilized" notions of morality,
justice and good judgement which Hawkeye consistently
exhibited. Rather, the woodsmen, who ventured into the
western regions of Pennsylvania, Virginia, the Carolinas and
who eventually poured over into the Kentucky and Tennessee
wilderness were a blend of several different cultures, a mix
of various codes of judgement, and a complex blend of
morality. Some heritages were understandably more adaptable
for the wilderness life. But none of the cultures from
which any of the frontiersmen came were a perfect blend of
Indian and white beliefs as found in the tales of heroces
like Hawkeye. Any direct influence of the Indian culture on
any of the frontiersmen usually happened only as a result of
skirmishes, warfare, or the woodsman's capture and
subsequent adoption into one of the various Woodland Indian

tribes.®
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Like every other element of colonial population, the
middle colony woodsmen traced their heritage to one of
several countries in the 01d World. Many hunters, such as
the Bledsoe brothers, claimed a British lineage, and some,
like the stocky Kasper Mansker, betrayed their German
heritage through a heavy accent. Still other hunters hailed
from Scotland, Wales, Ireland, and a few like Jacques
Thimote de Monbruen spent a large part of their lives in New
France.

According to Joseph Doddridge, a large percentage of
the frontiersmen who went into the wilderness of Tennessee
and Kentucky were Methodists, Presbyterians and Baptists.
Complementing such dominant doctrines and traditions were a
sprinkling of Catholics and Episcopalians (208-11). Quite
to his dismay, the Anglican minister Charles Woodmason found
that most of the Carolina back country people "seem'd to be
all inclined to turn Baptist--and showed no regard for the
[Anglican] church" (21). And like Daniel Boone, some
woodsmen took with them to the frontier a strong Quaker
heritage, and thus were burdened in particular with a
theology which seldom worked well with the harsh realities
of the colonial frontier (Elliott 1, 15-17, Thwaites 1, 2,
4-7, 10-12, 14, 33). Some of the woodsmen who eventually
hunted for long periods of time in the Middle Ground were
undoubtedly agnostic, if not atheist. But reflections of

any men who held such beliefs have been lost to time, for
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most of the original observers who documented the colonial
frontier were firmly rooted in their own particular
religious persuasions. And like most writers of the time,
they were typically ethnocentric. The Presbyterian minister
and American patriot Joseph Doddridge, and the Anglican and
staunch loyalist Charles Woodmason are two perfect
contrasting examples. Although they describe the same
general population and culture, each man repeatedly exhibits
a strong religious and political bias through his individual

interpretations of Middle Colony frontier life.
Contradictions in the Land of Eden

When such a hodgepodge of cultures, religious beliefs
and experiences was thrown against the background of a
wilderness previously void of such influences, many
contradictions understandably arose. These conflicts
manifested themselves within the personal and community life
of every frontier individual. The borderland family could
not always (to use an old phrase) practice what they tried
to preach. They could not always "Love thy neighbor as
Thyself." Nor did they always wish to show such
benevolence. To a wounded father, desperately clinging to a
smoking flintlock, besieged within a cabin crowded with
terrified children and a dead wife, the values personified
by Cooper's hero or attributed to Doddridge’s woodsman

father would have surely appeared incomprehensible. Out of
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a need to survive, the individuals, the families, the
fledgling communities adopted a workable system of beliefs.

The frontier, as far as morality and religion were
concerned, started just outside the city limits of the
various towns located far to the east of the Blue Ridge and
Allegheny Mountains. Practicing the mandates of one's
religious beliefs, obeying and administering the judgements
of the civil law, were easily done when protected within the
sanctuary of a "civilized" environment. It was much easier
for a people to follow their convictions when actually
residing within a "city of brotherly love" like
Philadelphia, than in the western wilderness, far removed
from the protective hug of churches, courts, soldiers and
taxes. As families moved to the westernmost regions of
Pennsylvania, Virginia, and the Carolinas, they undoubtedly
took with them their established sense of morality, but they
also left far behind the trappings which made it easier "to
practice what they preached."

Joseph Doddridge devoted a great deal of text to such
challenges of the colonial frontier people.’ At the time of
his birth, the western boundaries of Pennsylvania and
Virginia were obscure, for the government had not yet run
the border beyond the Alleghenies, thus fully dividing the
two colonies. As a consequence, there were no government-
sponsored courts, no public laws, no taxes or tax supported

army other than a token presence of a small contingent of




54
British Regulars. Doddridge's circumstance was not unique,
for all along the frontier each lonely cabin, station,
blockhouse, stockade, or budding settlement existed under
much the same circumstances. They did not have the
privilege of official government support or the benefits of
an established community.

A finished, permanent church with stone walls, gothic
windows and a resident clergy was perhaps the most obvious
symbol of tranquility coming to the frontier. Woodmason
felt that only such an institution would ever '"civilize" the
frontier people. Doddridge did not see such a building or
hear a traditional Sunday service until he was about ten
years old, and that message was heard within a structure
east, "in Baltimore county, Maryland." For the young man
Doddridge, a traditional observation of Sunday worship
merely meant "a day of rest for the aged, and a play day for
the young" (189). While traveling through the Carolina back
country in 1766, Charles Woodmason found much the same
situation, for other than the people at Lynch Creek, the
frontier community was "more rude, ignorant and void of
things, than any circle hitherto among." Woodmason believed
their ignorance was due to "not having a minister--heard or
read a chapter in scriptures, or heard a sermon in their
days" (23). Churches and the customary order of services

were still all new to the Carolina frontier. On the first
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day of 1768, the Anglican missionary describes his
congregation at Granny Quarter Creek as:

. .the lowest pack of wretches my eyes ever saw,
or that I have met with in these woods--as wild as
the very deer--no making of them sit still during
service--but they will be in and out--forward and
backward the whole time (women especially) as bees
to and fro to their hives--all this must be born
with at the beginning of things--nor can be mended
till churches are built, and the country reduc'd
to some form. (31)

After a long year of traveling, discoursing, baptizing and
marrying his crude and infrequent church members, Woodmason
finally complains in his journal that:
The open profanation of the Lord's day in this
province is one of the most crying sins in it--and
is carried to a great height--among the low class,
it is abus'd by hunting, fishing, fowling, and
racing--by the women in frolicking and wantonness.
By others in drinking bouts and card
playing. « « s (47)

Any formal gathering of like-minded believers was
seldom and irregular along the Middle Colony frontier.
Practicing clergy, an actual church building or a
combination of both was rarely seen. Any professional men
of the cloth who were bold enough to go into the midst of
such "rude, ignorant" people were indeed very few in number.
Out of necessity to see as many people as possible, such
frontier missionaries traveled thousands of miles each year,
often in unfavorable circumstances. In 1767, Charles
Woodmason rode horseback an estimated 3,185 miles, on

occasion "living a fortnight on only bacon and eggs" or

existing for long periods on nothing but "Indian corn" and
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many times swimming several creeks and rivers in a single
day, arriving at his next destination long after dark and
"wet to the skin" (34-35). Within those 3,000 plus miles
travelled, Woodmason "raised and attended occasionally" 20
different "congregations." Only one of those congregations
was seen by the Anglican as often as "once every other
Sunday," with over half of his flock visited only "once a
month" or "once a quarter" (26).

As far as a fixed structure was concerned, if any
existed, they were generally shared by ministers of several
different denominations at sporadic times during the month.
Unless of course, like Woodmason found, political alliances
of Irish and Scotch Presbyterians occasionally kept an
Anglican loyalist from using a neighborhood building, or
even conducting a service, baptism or the sacrament of
marriage (42).

It was even so after the American Revolution, when
Kentucky was still plagued with Indian troubles. Edna
Kenton recounts one such "church service" that was held in
"0ld Man Taylor's Cabin" during a warm summer evening in
1786. Almost the entire population of Kenton's Station had
gathered within the log structure and were content in their
fellowship when Black Snake and four of his warriors snuck
up to the cabin for a "look see." After quietly spying
through the cracks between the horizonal logs, Black Fish

withdrew and did not attack the people as they worshipped,
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for as the Shawnee later explained, "We goes. No hurt white
people praying. Great Spirit would be angry" (180). Those
gathered at Taylor's cabin for a time of worship were
unaware how close they had actually come that humid night to
a calamity.

Without regular meetings to bind the like-minded,
without a dominant structufe to suggest permanence to the
community, without a place to gather regularly and a
minister to instruct them in proper behavior, then the
frontier settlers had to decide for themselves how to live.
As noted earlier, out of this phenomenon evolved a rather
lax attitude for the sabbath and a naivete' about social
custom and traditional church services. In a community
where Woodmason found that "very few can read [and] fewer
write," the "knowledge of Christ" was shallow at best (52).
Woodmason found that not a single Bible or prayer book
existed in many of his congregations, and any religious
principles were learned by rote within the family setting
(61) .

As a direct influence of this "frontier brand" of
religion, personal convictions quickly lost any frivolous
traditions which were much more easily administered and
followed within the eastern seaboard hamlets of European-
style civilization. And in a community void of any
government-supported civil law, the Middle Colony frontier

people's '"basic" concepts of religion combined with their
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sense of "fair play" translated into a set of informal,
commonly understood frontier laws.

As previously suggested, many different Christian
dominations were present along the colonial frontier. Since
the main reason for the existence of the various dominations
was primarily differing opinions concerning New Testament
theology, the frontier comﬁunities tended to avoid any
doctrinal differences when developing a community-wide civil
law. In an effort to find a common understanding, a type of
0ld Testament civil law, although very basic, evolved as the
sporadic collections of cabins grew into small communities.
Doddridge refers to such verbal, commonly understood
liberties and punishments as "Moses' Law" (187). Without
the organized law that was present in the eastern domains of
the colonies, Doddridge remembers the frontier people as "a
law unto themselves" (185).

This adaptation of such preconceived notions of
behavior, morality and personal accountability to the
realities of the colonial frontier started with the
individual's responsibility. And the resulting mandates
often brought out the harshest punishments under "Moses'
Law." Thievery was a prime example. As Doddridge remembers
it, the first settlers to the frontier "had a kind of innate
or hereditary detestation of the crime of theft," and all
thieves had to be whipped. And whipping meant under the 014

Testament law, 40 lashes minus one (187). All thieves had
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the lashes vigorously administered to their backs, whether
the convicted was male or female. And banishment always
followed the public whipping.

Whipping did not stop with convicted thieves. Slaves
and bond servants were a common sight along much of the
Middle Colony frontier. And the swinging of hickory
switches, leather strips and belts against bare backs,
buttocks and legs was a popular form of punishment
administered to slave and servant alike. Doddridge recalls
that such regulation of behavior was often administered by
the masters with a certain relish, with friends invited to
share "a jug of rum and water" while they took turns
flogging the bare backside of the strung-up offender. Such
a process often took several hours, with the whipping
stopping only long enough for the wounds to "cool down" and
the whippers to share another round or two of the jug (192).

Doddridge claims that he only witnessed the cruelest
side of slavery in Maryland (189-97). Slavery in that
province sometimes manifested itself in dark ways, for
Nicholas Cresswell once witnessed in that colony "the
quarter of a Negro man chained to a tree" because the slave
had murdered his overseer (20). But slavery and the bonding
of servants was present along much of the territory which
Doddridge, Cresswell, and Woodmason frequented in their

lifetimes.
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During the winter of 1768, the long hunter James Smith
journeyed for 11 months in the Tennessee wilderness, and
Smith notes in his journal that much of the time was spent
exclusively in company with a mulatto slave named Jamie
(127-32). When part of Daniel Boone's settlement party was
ambushed just west of Wallgn's Ridge in September of 1773,
Elliott notes that one of the two slaves camped with the
stock drivers was killed along with Boone's son during the
Shawnee's early morning attack (71-74). Even as far west as
the Illinois country, slavery was a traditionally profitable
trade. George Morgan, both junior partner and the Illinois
representative of the trading firm Baynton, Wharton and
Morgan, regularly traded in slaves as well as hides, furs
and buffalo meat. His clerks routinely listed and
summarized the Negro men, women, and children who were
traded as slaves in the same ledgers as they listed
deerskins, tallow, and salted meat. According to a letter
written to Nicholas Chapman by one of Morgan's clerks, the
slave trade was so brisk that Chapman had better respond "at
the first opportunity" so Morgan might save Chapman his
requested amount of slaves. Otherwise "the merchandise"
would go quickly to other clients (19 January 1767).

Besides public floggings and banishments, fisticuff
courts were often held to decide insolvable issues or
someone's displaced honor. Within the common class, from

which most of the long hunters came, punching, biting, using




61
thumbs to gouge out eyes and vicious kicking were resorted
to, as Doddridge notes, much more often than a duel with
pistols or swords (188). Whippings and rough and tumble
fights, though, were not the only form of justice adopted
along the colonial frontier. The border was populated
thinly and everyone knew one another well. Such pockets of
settlers often existed for much of the time confined to a
cluster of cabins, a stockade or perhaps a wooden fort.
Under these conditions public opinion, according to
Doddridge, answered "the purposes of legal government better
than it would in a dense population" (184). As a result, a
type of frontier "gospel" or code of conduct evolved along
the Middle Colony frontier. This gospel strongly encouraged
men to volunteer for militia duty, to manifest bravery in
war, to labor energetically on a neighbor's cabin, to often
support certain and rather (as Woodmason and Cresswell
found) rebellious political views, and to possess a healthy
dose of candor. Along the Middle Colony frontier, the
opinion of the other men in the area meant everything to the
colonial woodsman. And such attributes were valued highly
by the frontier populace.

If a man, or for that matter a woman, fell from favor
with the neighbors, then hateful remarks and cruel comments
voiced publicly by one-time friends could cut deeper and
bleed longer than the worst of whippings. Doddridge calls

such oral whippings "hating the offender out" (185). And
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oftentimes a lazy individual, a cowardly man, an unfaithful
spouse or a lying woman could be "driven out" of the
community by an unrelenting barrage of judgemental remarks.
Under such circumstances it is understandable why, in 1782,
the mounted Kentucky militia bolted blindly into the
devastating ambush awaiting them at Blue Licks after Hugh
McGary shouted down the more cautious men, and called them
all (including Daniel Boone) "cowards."®

If peer pressure, verbal floggings, honorable bouts of
fisticuffs, or whippings were not enough pressure to force a
solution to the problem at hand, then a form of 0ld
Testament "an eye for an eye'" retaliation, even
extermination, played itself out through a multitude of
scenarios. Such a form of civil law usually involved large
bands of vigilantes who sought "justice" for the popular
majority. These armed parties went by several different
names, served various causes, and were sometimes headed by
now-famous long hunters.

If conflicts with Indians arose, then armed men, called
militia, searched and tried to destroy the "seed" of the
problem. Simon Kenton formed his skilled band of "Kenton's
Boys" for this very purpose. If religious and political
differences got in the way of community harmony, then as
Charles Woodmason discovered, "a band of rude fellows" of
Presbyterian persuasion might come to an Anglican church

meeting and set "57 dogs" to fighting amongst the gathering.
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And keep the dogs snarling, biting and lunging until the
poor Anglican outsider gave up and sent everyone home (45).
If what Woodmason calls "rogues" and "banditti" were a
problem, then some of the same men who brought the fighting
dogs to church might assemble themselves as a band of
"regulators" (55).

One Sunday, Carolina regulators made it their mission
to track down and kill the robbers and horse thieves who had
previously harassed Woodmason. The Anglican minister
remembers that, at the close of one sermon, the
congregation:

.took to arms and pursu'd them [highwaymen]
and at 15 miles end came up with them. One man
was wounded whom his companions carried off. They
[regulators] recovered several horses and much
goods. (29)

Despite their occasional laudable actions, Woodmason would
characterize the same Carolina regulators as "rogues" when
they committed "great insolences" in "wanton wickedness and
impudence" by flogging all the constables and sheriffs who
tried to serve legal writs in the King's name. Woodmason
sums up his accusations by claiming that the Carolina back
country is "now without law, gospel, trade or money" due to
the regulator's "licentiousness" (54-55).

Such an independent sense of justice repeatedly clashed
with the heavy hand of Imperial authority. All along the
Middle Colony frontier, wherever British soldiers tried to

impose the King's wishes, then the backwoods people
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eventually formed a "committee of justice." And as a
result, a band of regulators volunteered to render the
judgement and "set things right." During the spring and
summer of 1765, James Smith records in his journal that he
formed such a committee of "Black Boys," so called because
the members smeared their face with blackened grease.
Smith's regulators tried to control the unjust, yet
officially endorsed Indian trade. His men were bold,
ambitious, going so far as to lay siege to Fort Loudoun
(Pennsylvania) until the British authorities agreed to their
demands (122-27).

Life along the frontier, void of any organized
churches, civil courts or peace officers, gave birth to a
harsh system of expected behavior and personal beliefs. A
network of expectations and punishments slowly matured which
sometimes contradicted the earlier values expressed through

a frontier family's religious heritage or culture.
A Contradiction of the Deepest Kind

The New Testament value of "loving thy neighbor as
thyself" was not just challenged when considering the
treatment of fellow frontier families, slaves or servants,
but also when dealing with the Woodland Indians. As
discussed previously, Cooper's Hawkeye judged all men
justly, by no matter what the color of their skin. And

Doddridge's "son of a trackless forest" came into the
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wilderness with: "manners stern, of understanding strong, /
As nature rude but yet in feeling, mild." Life was never
that simple, never that naive beyond the boundaries of the
idyllic communities in the East. The moment a woodsman
draped his shooting pouch and powder horn over his shoulder,
grabbed his long rifle andlset off into the western woods,
he immediately put into jeopardy any Christian ethics he
might have possessed. Especially when the armed woodsman
confronted an angry band of Shawnee, a Cherokee war party,
or even a lone brave who could be ambushed easily. And by
the time Joseph Hollingshead sat inside his humble quarters
in Kaskaskia and penned his letter, the proverb '"the only
good Indian is a dead Indian" was already an accepted axiom
of colonial frontier life.

The challenge of dealing with the Indians was perhaps
the biggest area of controversy within the lives of the
frontier community, especially for men like Hollingshead who
wandered deep into the wilderness of the Middle Ground. Both
the long hunter's business opportunities and his personal
safety relied to a great degree upon his relationship with
the various Indian tribes who shared the hunting grounds of
the Cumberland River drainage. Thus, the apprehensions
expressed by Joseph Hollingshead concerning any possible
repercussions resulting from the controversial killing of

Pontiac were of primary concern to the veteran hunter.
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The concerns expressed through Hollingshead's letter
were based upon experience and well circulated reports of
past disasters. As an example, just two years prior to
Hollingshead's anticipated "grand hunt of the summer season"
several theories circulated the Illinois country when one of
George Morgan's bateaux met with a tragic, yet mysterious
end while traveling down the Ohio River. One report came in
from Devereaux Smith, who spotted a half-submerged bateau on
the north side of the Ohio "about 20 miles above the falls."
Devereaux was bound for Fort Pitt, and his bateau crew had
been poling since before dawn up the "Cherokee side" of the
Ohio River when they spotted "a boat lying on the Shawnee
shore."’ Concerned and curious about the fellow river
boatmen, Devereaux ordered his crew to cross over to the
north side of the river.

When he reached the damaged boat, Devereaux found the
cargo scattered about and many of the boxes, bales and kegs
torn asunder. Devereaux notes with great care in his
journal that:

Several boxes of guns broke open, sundry kegs,
casks and boxes of merchandise stove [in]
apparently with tomahawks. Some bales of
blanketing cut open and a box directed for Edward
Cole Esquire with another box of looking glasses
broke to pieces. On the shore lay two or three
large match coats, two guns, some stroud cases,
with a large kettle which had been used for
cooking. (17 July 1767)

For the next 11 miles up the Ohio River, Devereaux and his

crew continued to find a variety of goods (including a keg
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of pickled sturgeon and a trunk of writing paper) scattered
at several spots along the shore. Devereaux summarizes the
scene in his journal entry by noting that "through the whole
of this, there was no appearance of bloodshed." He
concludes his report by commenting that he figured the crew
had "capitulated" and left the boat to the "savages." And
none of Morgan's lost crew ever straggled in to any of the
frontier settlements.

Scenes such as the one described by Devereaux Smith and
suggested by the reservations of Hollingshead two years
later; the images of the charred remains of Kenton's new
found friend spread across a fire pit; the skeleton of
Boone's long lost hunting partner discovered crumpled in the
hollow base of a downed sycamore, all understandably fueled
anxiety, mistrust, and even hatred towards the various
Indian nations. Every time such anxiety and hatred collided
with the woodsman's personal sense of justice, a complex set
of contradictions deepened along the Allegheny frontier.

Simon Kenton manifested this contradiction perhaps as
much as any of the woodsmen who roamed the Kentucky and
Tennessee areas. Kenton possessed an unusually high sense
of honor regarding his foes in war and his friends in peace.
To Kenton his foe and his friend could be one and the same
person. Including an Indian. In September, of 1778, Kenton
had the misfortune to be captured by a band of Shawnee

braves headed by a large, boisterous, intimidating brave




68
named Bo-nah. As a result, for the next several weeks
Kenton was subjected to the "hospitality" of the Shawnee
nation and endured repeated torture, the extended suffering
of running seven gauntlets, the trauma of being condemned
twice to burn at the stake, and the agony of having an arm
broken and his skull punctured by the pipe bowl end of a
pipe tomahawk. All this happened because he was out
wrestled, knocked to the ground and captured by Bo-nah.

Yet over twenty years later, when Kenton had settled
in the Ohio wilderness near present day Springfield, he
welcomed several Indian families to build their hunting
camps near his own cabin and on his personal homestead.
Among the small contingent of Shawnee Indians were several
of his former adversaries, many of whom had experienced
first-hand the marksmanship and stealth of Kenton.

Countless nights were spent around a campfire, where former
enemies, now friends, shared their different perspectives of
past battles and various escapades. Among Kenton's
permanent following at Springfield was Bo-nah.

As Edna Kenton describes it, Bo-nah "lingered for years
about this locality" (251). And Kenton patiently
accommodated the now "squat, large and heavy" Shawnee who
had once been the cause of so much pain for the woodsman.
Not even when Bo-nah begged repeatedly for presents at the
door of Kenton's cabin or assumed a seat at Kenton's table

did the woodsman ever turn away his former adversary and
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ruthless captor. One day, when Kenton was entertaining a
few guests and Bo-nah had invited himself to their dinner
table, the old woodsman once again offered the Indian a
chair. But while Kenton was busy carving a roasted deer
ham, the Shawnee finally pushed his benefactor a bit too
far. Bo-nah began to brag rather loudly and overly
sentimental about how he had once "bested" Kenton and had
forced the woodsman "to extend his arms" so the Indian could
tie Kenton's wrist's together. Kenton possessed a quick and
sometimes violent temper, and at those words the
frontiersman lunged at the Indian while swinging his carving
knife at the throat of the insulter. Bo-nah showed prudent
behavior and quickly left the dinner party. Edna Kenton
writes that when later asked why the old woodsman just
didn't kill Bo-nah, Kenton responded as if offended by
shouting, "NO! it is peace, suh! What Bo-nah did was an act
of war" (252).

The apparent contradictions within Kenton did not stop
with his sense of fair play with Bo-nah. According to the
traditional stories of the frontier, Simon Kenton never once
took a scalp. If any scalps were taken, another woodsman in
the "hunting" party did the honors, like Joe Lemon, who
according to one eye witness, lifted scalps even when the
corpses were half buried and "smelled badly" (Kenton 203).
But such a particular code of honor did not prevent Kenton

from retaliating in other equally morbid ways. On one raid
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into the Ohio country, in which Kenton and 30 or so of
"Kenton's boys" took part, the woodsmen surprised and killed
three Indians. According to Edna Kenton, some of the boys
wanted to skin the dead Indians and make "parchment and
razor straps" but their leader refused them the opportunity.
Yet when Kenton recognized one of the downed warriors as an
Indian who had been previously "paroled" at Fort Harmar,
Kenton allowed the men to severe the warrior's head and
mount it a top a 20 foot pole (206). According to Kenton's
sense of frontier justice, a paroled enemy who broke his
word was fair game.

Although Kenton practiced a complicated, yet high brand
of frontier justice, he often formed alliances with
backwoodsmen who appeared to contradict everything by which
Kenton rationalized his actions. Kenton formed one such
partnership in protecting the border with a woodsman named
Lewis Wetzel. Lewis was one of a couple of Wetzel men who
made their living by going on long hunts for Indians rather
than deer, buffalo or bear. Instead of trading skins,
tallow and furs for supplies, Lewis bought his powder and
ball with the bounty on scalps. Wetzel killed men, women,
children. Anytime. Anywhere. It did not matter to him.
Wetzel appeared to contradict any sort of frontier justice,
especially Simon Kenton style. As Edna Kenton recalls, even
when Wetzel was arrested for "shooting an Indian in time of

peace," Kenton led a large party of his boys to Fort
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Washington where they quickly spirited away Lewis Wetzel.
For the next several months the Indian killer stayed in
Limestone, Kentucky, and went with Kenton on several
scouting forays (192-93).

When the Indians, and even the African slaves were
considered for any length of time, eventually the frontier
culture had to justify their perceptions and handling of the
"dark races." Through that justification the frontier
culture betrayed its deepest contradiction. 1In an effort to
rationalize what had happened along the frontier during his
lifetime, Joseph Doddridge devoted a lengthy essay to a
discussion concerning the origin of the races and the
relationship between the different peoples. Through a
process of supposed scientific analysis (by the time
Doddridge wrote his "Notes," the Age of Enlightenment had
gained American acceptance) he comes to the conclusion that
"the original color of mankind was white" (91). Thus, he
believed that every other race descended from and was
inferior to the white race. The various colors of the skin,
as far as Doddridge could discern, are only "occasioned by
the influence of different climates and modes of living" on
the people (92). Doddridge goes on to note carefully that
such a theory is definitely true, but what the frontier
culture (and much of the more settled young United States)

has done with such thinking is totally repulsive. Although
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his voice is definitely anti-slavery and full of sarcasm in
the following segment, Doddridge explains clearly the
thinking of the frontier people when he comments:

An African is black, has a wooly head, and a flat
nose, he is therefore not entitled to the rights
of human nature! But he is a docile being
possessed of but little pride of independence, and
a subject of the softer passions, who rather than
risk his life in the defense of his liberty will
"Take the pittance and the lash." He is,
therefore, a proper subject for slavery.
The Indian has a copper colored skin, and
therefore the rights of human nature do not belong
to him! But he will not work, and his high sense
of independence, and strong desire of revenge,
would place in danger the property and life of the
oppressor who should attempt to force him to
labor. He is, therefore, to be exterminated; or
at least despoiled of his country, and driven to
some remote region where he must perish! (92)
Doddridge sums up his remarks by exclaiming that
unfortunately such is the "logic of nations possessed of all
the science of the world!--of Christian nations" (92).
Doddridge was criticizing the contradictions, the hypocrisy
of his own frontier people. But through his angry
discourse, the frontier community's rationalization behind
enslaving Africans and killing Indians can be easily seen.
All along the Middle Colony frontier, a complex and
often contradictory set of standards regarding the red and
black man existed both within the various communities and
the countless individuals. Joseph Doddridge anguished over
his people's folly, while traders like George Morgan dealt

in African "merchandise" and woodsmen like Daniel Boone

brought slaves into Kentucky. Kenton would not kill Bo-nah
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"in a time of peace," yet saved Lewis Wetzel from the
hanging tree when Wetzel committed such an offense. When
his hunting days were over, James Smith compassionately
served as a Presbyterian missionary to Tennessee Indians.
Shortly before he began his missionary work, 96 "Christian
Indians" living in the Moravian towns along the Muskingum
River were systematically bashed in the head with a large
wooden mallet by border militia professing peaceful
intentions. "Loving thy neighbor as thyself" did not always

come easy along the colonial frontier.
Dealing with the Unknown

Besides the struggle within individuals over moral
values, contradictions also existed between the frontier
people's faith, knowledge, and the limited scientific
research of the era. To the frontier community,
superstitions held just as much validity as morality,
civility, and faith.'® Although the Age of Enlightenment
was accelerating in Europe by the time long hunters were
trekking along the Cumberland River, the practice of looking
for the answers to all mysteries through scientific
deduction had yet to establish itself firmly within the
mind-set of the colonial frontier. According to Doddridge,
until such enlightenment came to the Ohio Country,
superstitious beliefs infiltrated almost every part of a

backwoodsman's life.
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Any misfortune which could not be explained through the
logic which the frontiersman already possessed was very
often blamed upon a jinx, a curse, a miscalculation of the
zodiac signs, a witch or a demon. Doddridge states that
diseases which inflicted internal organs, caused dropsy of
the brain or even rickets in children were commonly blamed
on witchcraft. As a result, "cures" rooted in ignorance and
desperation were tried. Treatments included using the urine
of the infected child or shooting an effigy of a "witch"
with a lead rifle ball laced with silver (80).

As a result of witnessing such treatments and their
consequences during his childhood, the retired minister
strongly believed that the wilderness "was a region of
superstition." And the acts of an "adventurous hunter" who
looked for the "future good or bad luck in everything" about
him only added credence to Doddridge's conclusion (65). The
cry of a hawk, the baying of a hound, the screech of an owl,
the weather, the sky at sunrise as well as the western
horizon at dusk could all signify a prophecy or disturbing
premonition to the common long hunter. According to
Doddridge, the search for clues to the future even disturbed
a man's slumber, for many woodsmen had dreams of two girls,
one signifying good luck and the other bad luck, and
depending upon which girl invaded a man's sleep, he was sure

to receive quickly the appropriate endowment (65).
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Doddridge also remembers some hunters, even when far
from the watchful eye of the local clergy, would not
practice their trade on Sunday for fear that they "would
have bad luck all the rest of the week" (152). Such "bad
luck" could even affect the hunter's gun and his ability to
shoot straight. To remedy such a dilemma, and if a witch's
spell was suspected, then as the frontiersman Bickley
recalls, the hunters "would sometimes unbreech their rifles,
and lay them in a clear running stream for a certain number
of days," but if the water failed to wash the spell from the
rifling, then the unfortunate hunter "would borrow patching
from some other hunter, which transferred all the bad luck
to the lender" (as quoted in Arnow 144-45).

Hunters who preferred to spend their days "traipsing
along like natural men" found their world a complicated mix
of faith, providence, mystery, social conflict, guerilla
warfare, and superstition. And while each border family
tried to find some sort of order in such a boiling pot of
emotions, a distant and often absent government strove to
dictate their lives. Principles which worked comparatively
well within the comforts of an eastern seaboard city, within
a small Virginia town or on a Pennsylvania Dutch farm,
struggled to remain meaningful along the Middle Colony
frontier. Yet the frontier continued to call hunters,
explorers, land speculators and settlers. Many such

frontier personalities could not resist the heed of the next




76
ridge to the west. To them, the woods, the wilderness

signified more than just a maze of contradictions.
The Long Hunter's Eden

In 1733, William Byrd christened 20,000 acres of
wilderness located at the confluence of the Dan and Irvin
rivers in North Carolina as his personal "Land of Eden."
Byrd was enchanted by the sight of such an unspoiled,
magnificent wilderness, and once he had returned from his
initial journey to "Eden," the Virginia aristocrat
enthusiastically made plans to bring settlers into the area.

Byrd was probably not the first colonist to picture the
land beyond the westernmost settlements as a land of Eden.
And he was certainly not the last, for as long as there was
uncharted wilderness lying to the west of the settlements, a
strong fascination existed in colonial America to "go and
see" the country. Land to the west of the settlement line
was always envisioned as raw, untouched, unconquered. As
time and progress swallowed Byrd and his North Carolina
settlements, the hopes of such a land of Eden simply moved
farther to the west. By 1761, when Elisha Walden first
hunted the Cumberland Plateau, the hunter's land of Eden was
nestled beyond the southern Appalachians in an area known as
the Middle Ground.

To long hunters like Elisha Walden, Joseph Hollingshead

and Daniel Boone, the Middle Ground was a mysterious land, a
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peaceful, yet violent wilderness. And above all, a land
large enough to get lost in for months at a time. The
Middle Ground was roughly the land now known as the states
of Kentucky and Tennessee. Such a wilderness was comprised
of almost 83,000 square miles of blue grass meadows, dark
forests free from undergrowth; thousands of acres of cane
which stood taller than a man and gently swayed with the
wind; clear creeks and meandering rivers, and of course a
land crisscrossed with countless buffalo traces, age old
trading routes and warrior paths.

To the north, the Ohio River hemmed in the Middle
Ground and offered a relatively easy route of access to the
interior wilderness lying to the south. Along the eastern
border of the long hunter's land of Eden rose the southern
Appalachian Mountains, a multiple system of ridges, valleys
and rivers running roughly in a northeast to southwest
direction. Along the southern edge of the Middle Ground
wandered the Tennessee River, a waterway which bows deep to
the south before finally turning west, then north and
emptying into the Ohio River. And the Mississippi River
valley formed the western border of the long hunter's
personal hunting haven. By the mid eighteenth century, no
one Indian nation claimed sole ownership of the vast
wilderness. Rather the Illinois, Ohio and Iroquois Indians
to the North and the Cherokee confederacy to the south used

the land to hunt, war and trade with each other. The Middle
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Ground fell between the northern and the southern Indian
nations, offering both a buffer zone and what seemed like a
perpetual hunting preserve.

Four principal rivers flowed through the heart of the
Middle Ground. The Tennessee, the Cumberland (first called
the Shawnanoe River), the Green and the Kentucky rivers all
offered quick access to the herds of buffalo and deer which
flourished in what surely was a "land of milk and honey" for
the long hunters. As made evident in Hollingshead's letter,
personal safety was a major concern for the professional
hunters, and not all of the four waterways offered the same
degree of risk. The Tennessee (first designated the
Cherokee River) was frequented by the southern Indian tribes
and the Kentucky and Green rivers were relatively crowded
with various warrior and hunting parties of the Ohio and
Illinois Indians. The Cumberland was far from empty of
Native American traffic. Since the river was about halfway
between the southern and northern Indian tribes, and offered
a slow easy current into the heart of the Middle Ground, it
quickly became the main highway into the interior for many
of the long hunters who traveled down the Ohio from Fort
Pitt or for those, like Hollingshead, who stationed
themselves in the Illinois country.

The Cumberland River begins along the western edges of
the Blue Ridge Mountains in present day Kentucky and winds

southwest into Tennessee, bends south and west (running
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roughly parallel to the Tennessee River). Near present day
Nashville the Cumberland turns to the west, and then to the
north, wandering into western Kentucky and finally joining
the Ohio River near the mouth of the Tennessee. As soon as
the trouble with the French ended in North America, hunters
like Elisha Walden and later Daniel Boone traveled west by
horseback over the Blue Ridge mountains and hunted both the
tributaries and the headwaters of the Cumberland. Long
hunters like Uriah Stone and Kasper Mansker followed Walden
and Boone and explored the Cumberland, eventually hunting
the middle Cumberland country in and around present day
Nashville. From the Illinois country and from Fort Pitt,
scores of bateaux boats, dugouts, canoces and pirogues loaded
with an assortment of supplies and manned by hopeful hunters
and boatmen entered the mouth of the Cumberland via the Ohio
water way.

Among the first of such long hunters was Jacques
Thimote de Monbruen who successfully hunted buffalo for over
ten years along the middle Cumberland and eventually settled
in the Nashville area. The Cumberland River drainage
offered the most promise and the surest odds for the market

hunters.'!

The Green, the Kentucky and the Tennessee were
also hunted, but the Cumberland proved to be the predominant
route into the interior of the Middle Ground.

For many of the first white men who entered the Middle

Ground their land of Eden appeared spectacular. And each of
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the traders, missionaries, travelers and hunters who
recorded their impressions of the country describes a land
which no longer exists in the Kentucky and Tennessee
regions. John Filson claims that Daniel Boone considered
the Middle Ground a "Second Paradise" worthy of risking life
and fortune (57). In correspondence between George Morgan
and his brother, the Ohio River country was referred to as a
"Garden of Eaden" just waiting to be occupied (23 February
1773). Unfortunately, Filson, Morgan and the rest detail a
virgin wilderness hard to imagine in the last decade of the
twentieth century. Self-styled anthropologists like John
Bartram, Jean Bernard Bossu and Thomas Naird offer a
systematic description of the soil, climate and "aborigines"
found in the land west of the Appalachian crest and east of
the Mississippi. The missionaries like John Heckwelder,
Charles Woodmason and Charles Beatty describe in detail a
savage land inhabited by "savages" of all colors. And
visionaries like John Filson describe a land ripe for the
taking, a wilderness truly worthy of being a "land of Eden."

In his 1784 version of his text, John Filson
acknowledges that the Indians had traditionally called the
Kentucky and Tennessee area the Middle Ground (8). For
almost 50 pages, Filson offers description after description
of prime acreage that would rival the best of twentieth
century real estate advertisements. Filson definitely makes

a hard sell for settlers to come to the land so recently
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explored by frontier trailblazers such as Daniel Boone when
he makes claims like:
In winter, which at most only lasts three months,
commonly two, and is but seldom severe, the people are
safe in bad houses; and the beasts have a good supply
without fodder. The winter begins about Christmas, and
ends about the first of March, at farthest does not
exceed the middle of that month. Snow seldom falls
deep or lies long. The west winds often bring storms,
and the east winds clear the sky. . . . (22)
Filson continues to claim that, "The country in general may
be considered as well timbered, producing large trees of
many kinds, and to be exceeded by no country in variety,"
and that in the Middle Ground there is a ". . . great plenty
of fine cane, on which the cattle feed, and grow fat" (23).
Throughout his hard sell Filson fails to mention any
inconvenience which might dissuade people from settling in
the land called "Kentucke." On the other hand, Nicholas
Cresswell, who eventually journeyed in company with a small
contingent of woodsmen down the Ohio and up the Kentucky
River in 1775, offers a somewhat different perspective of
the hunter's personal land of Eden. Cresswell, who had
never before experienced the magnitude, the depth of the
colonial wilderness, tempers Filson's romantic view of a
virgin forest long since vanished from the North American
continent when he comments that:
This is one of the most dismal places I ever saw.
The lofty pines obscure the sun, and the thick
laurels are like a hedge on each side, the road is
very narrow and full of large stones and bogs. I

measured a pine that was blown down, 130 feet
long. (62)



82
Cresswell acknowledges the potential power of Filson's "west
winds" when the British loyalist describes a vast area which
is called Fallen Timbers by his woodsman guide. Cresswell
states:
Crossed the Fallen Timbers. Occasioned by a
violent gust of wind from the east. The trees are
either torn up by the roots or broke off near the
ground. Some oaks two foot diameter are broke off
and the tops carried to a considerable distance.
Scarcely one tree left standing. I am told it
continues 100 miles in a west course and about a
mile broad. (63)

Cresswell begins to sound similar to Filson when he makes
his journey through the wilderness near Fort Pitt and
describes the woods which contain walnut and cherry trees
that:

§ .grow to an amazing size. I have seen several
three foot [in] diameter and [rise] 40 foot before
they come to a limb. Great plenty of wild plum
trees and a species of the pimento, these are
small bushes. The soil in general is black and of
a fat loamy nature. Coal and limestone in the
same quarry. I have seen stratums of coal 14 feet
thick equal in quality to English coal. (68-69)
Being an Englishman, and fresh from the Island of Britain
where coal has long been a common fuel, he is naturally
intriqgued by the quality of coal and unknowingly eludes to
the black "stratums" which would fuel future American
industrial development.
As Cresswell headed down the Ohio River with his

backwoods companions, the young man finally finds a land

similar to what Filson promotes in his work. Cresswell
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. . .a large sycamore tree. It was 51 feet 4
inches in circumference one foot from the ground,
and 46 foot circumference five feet from the
ground, and I suppose it would have measured that
twenty feet high. (72)

A few days after he measured the sycamore tree on Big
Tree Island, Cresswell gives a detailed description to tiny
pests which Filson fails to mention in his lengthy discourse
on the supposed merits of Kentucky. Cresswell finds that he
is:

Much tormented with ticks, a small animal like a
sheeplouse, but very tough skin. They get on you
by walking in the woods in great numbers, and if
you don't take care to pick them off in time they
work their heads through the skin and then you may
pull the body away but the head will remain in the
skin, which is very disagreeable. If they are not
removed in a short time they grow like the ticks
on a dog. (79)

Charles Woodmason echoes Cresswell's sentiment in
regard to the pesky ticks, and in turn adds another torment
found in the trans-Allegheny wilderness during the
summertime. Solemnly, Woodmason reports in his journal one

August Friday that:

My horse greatly jaded thro' heat of the weather
and great drought and myself greatly tormented
with seed ticks, by my lying in the woods. Seed
ticks are a small insect not bigger than the point
of a needle with which every leaf and blade of
grass is covered at this season of the year--they
bite very sharp--get into the skin cause
inflammations--itchings, and much torment. (59).

Besides the ticks, heat, monotonous diet and the
ignorant people, the Anglican minister also saw living in

the eastern edges of the Middle Ground as physically very
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taxing. Repeatedly, Woodmason describes the Carolina
frontier as a "swamp," an "impenetrable woods" where he had
his "cloaths torn to pieces" (12). 1In summing up his
backcountry travels during the year 1766, the Englishman
called the frontier a "wild woods" where he was:

destitute often of the very necessaries of life--
sometimes starved--often famished--exposed to the
burning sun and scorching sands--obliged to fight
his way through banditti, profligates, reprobates,
and the lowest vilest scum of mankind. . . . (25)

Being an Englishman better suited for the genteel life
of an English squire, Woodmason tends to dwell on the Middle
Ground's harsher side. Cresswell and Woodmason both look at
the trans-Allegheny wilderness with less passionate eyes
than does the enthusiastic Filson. As a consequence, both
Englishmen point out "inconveniences" which Filson never
admits existing in his land of Eden.

Whereas Woodmason tends to be overly negative,
Cresswell does verify the vast animal herds which gave birth
to the Middle Ground legends. Throughout much of the course
of his Ohio River travels, Cresswell repeatedly spots great
quantities of buffalo who congregate around natural salt
springs, called "licks," where they satisfy their
instinctive craving for salt. Cresswell quickly learns from
his backwoodsmen guides that the licks are where the buffalo
can be hunted the easiest, and as a result, his party
frequents many such springs. In his journal, Cresswell

gives careful detail to his experience at one such lick and
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in the process testifies to the great herds of buffalo, but
also betrays the less-than-adequate marksmanship of his
"professional" hunter companions:

Fell down to Grinin's Lick, shot at some buffaloes
but killed none, tho' I am certain we must have
wounded a great number. Five of us fired at a
herd of two hundred odd not more than twenty
yards. This is the greatest lick I ever saw. I
suppose here is 50 acres of land trodden by
buffaloes, but there is not a blade of grass upon
it. 1Incredible numbers come here to the salt
springs. (86)

The Middle Ground. A land of Eden. A second paradise.
Owned by no particular Indian nation, but traveled by a
variety of races. A virgin wilderness, ignorant of the
settler's axe and seemingly untouched by the crack of a long
rifle. A land teeming with enormous herds of deer and elk,
unknown numbers of black bear hiding in the hills, and
flocks of passenger pigeons so thick the sky would blacken
for several minutes when they took to flight. And buffalo
running in such large herds that Simon Kenton once counted
"1500 pacing in single file" towards a lick (Kenton 63).

The Middle Ground had its faults, as briefly
highlighted by Nicholas Cresswell and lamented by Charles
Woodmason. The Middle Ground also had its hidden dangers,
as reflected through the words of Joseph Hollingshead. But
the wilderness west of the Blue Ridge Mountains and south of
the Ohio River offered a promise, a pull that John Filson

tried so hard to illuminate through his prose. The Middle

Ground presented a certain hope for any of the backwoodsmen
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who were clever enough to grasp it. For those few, no
matter how imperfect in their skills, or how contradictory
their values and judgements, that wilderness was truly a

"Land of Eden."
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CHAPTER III

ON HIS OWN HOOK

Kaskaskia, Illinois August 4th 1768

Thomas Bay, Thomas McIntire and Jacob Drennan: Three
hunters who have agreed to descend the Mississippi in
company and partnership in hunting for deer, buffalo

and etc.
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By signing the above contract with George Morgan of the

English

hunters

trading firm Baynton, Wharton and Morgan, the three

obligated themselves to return "within 12 months" to

settle their outstanding debts with the Kaskaskia-based

trader.

To help offset the total cost of the supplies

withdrawn from the trader's warehouse, the three hunters

requested any pay not yet collected to be entered against

their new debt. As a result, a credit of almost 30 pounds

in various supplies was whittled down to just 5 pounds, 7

shillings and 1 1/2 pence. With "red deer skins" going for

approximately 2 shillings apiece in 1768, and salted buffalo
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meat worth 6 pence per pound, the three long hunters stood a
good chance of recovering their expenses.2

Following the common practice in the colonial frontier
trade, no cash was exchanged between the two parties. Deep
within the Illinois country, paper money or hard currency
was seldom seen by the common person, for a barter system on
the grandest scale propelled the economy. Successful
traders, like Morgan, proficiently balanced books with
numerical figures representing British pounds, French
livres, Spanish dollars and a sprinkling of colonial
currency. Individual accounts were usually entered in a
monetary system through which the particular client could
both understand the transaction and visualize an imaginary
worth. Most likely, the three American hunters appreciated
the value of Pennsylvania currency, and with that in mind,
Morgan converted their goods appropriately.® Then with just
a verbal agreement of the terms, and a short testimony by
the woodsmen entered at the end of the account acknowledging
the ledger as "just and true," the men settled the
arrangement. Before leaving the trader's store, Thomas Bay
and Thomas McIntire both carefully signed their names at the
bottom of the account, while Jacob Drennan scratched a crude
"J" as his mark just below the signatures of his two hunting
partners.

As the three long hunters shoved their loaded dugouts

into the river's current, they had a year to "descend the
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Mississippi," hunting and trapping almost anywhere they
wished. With each stroke of their paddles, with a certain
savvy in "reading sign," and with their expert marksmanship,
the three men were free to choose their route, free to
determine their own fortune deep within the wilderness.
Perhaps they wandered into the mouth of the Shawanoe River,
as the hunters then called the Cumberland. All three men
had previously hired on with George Morgan, and the
Cumberland River was a favorite refuge for hunters working
out of the Illinois country. Yet again, maybe the three
long hunters eventually worked their dugouts up the
Tennessee, hoping to outsmart the Cherokee and Chickasaw who
frequented that waterway.

If George Morgan really intended for his woodsmen to
"descend the Mississippi," then perhaps the hunters defied
Spanish sovereignty in the land west of that great river and
worked the fringes of the Arkansas or the Missouri country.
But rather than run the risk of political trouble, Drennan,
Bay and McIntire most likely headed for the western edges of
the Middle Ground, in the area between the mouth of the
Tennessee and the tiny settlement of Natchez.

From the viewpoint of Morgan based in Kaskaskia and
from the perspective of friends and family of Drennan, Bay
and McIntire, the three woodsmen were plunging into an
obscure wilderness of over 100,000 square miles. Only

because of their skill, their independent spirit, their
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frontier experience could the three long hunters take such a
risk. For the next 365 days, they were truly "on their own
hook."

Through their partnership's account listed with Morgan,
much is revealed about the enterprising hunters' skill,
confidence, and their common approach towards their
endeavor. The only food rations they withdrew from the
trading store were 67 pounds of "Indian meal," 20 gallons of
luxavated corn (dried corn separated from the cob) and 10
gallons of salt. What, if any other food was carried by the
partners when they left Kaskaskia is now unknown, but
according to the evidence at hand, Jacob Drennan and company
most likely planned to feed themselves in great measure from
the bounty of the forest.

The Indian meal and the dried corn took the place of
bread, porridge, vegetables, and above all, offered a
diversion from what was expected to be an overabundance of
lean meat. The white grain, whether pounded into meal or
left whole, represented the staple food of the Woodland
Indians and a majority of the Middle Colony frontier
community. The corn was a standard ration for forest travel
with a handful a day considered adequate. Or, as Sally
Smith Booth recounts, in the eighteenth century "it was
estimated that a frontiersman could exist in the forest for
half a year with only six pounds of rockahominy" along with

a smaller ration of "glue soup" (131). The salt, of course,
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was used for seasoning food. But with ten gallons withdrawn
from the trading store, a majority of their salt was
probably kept for the curing of meat destined for the
British stores in Kaskaskia, Cahokia, or Vincennes.

Bay, McIntire, and Drennan all needed a high degree of
self-confidence to venture into a wilderness with their
rations equaling a mere handful of corn per day, per man,
for a little over half of the estimated time planned away
from the settlements. That confidence came from a lifetime
of learning, with many seasons spent in the woods subsisting
only on Indian corn and wild game. The three contracted
with Morgan to shoot as many "deer, buffalo and etc [sic]."
as they could possibly find and process. If they read the
signs of the forest correctly, and none of the party fell
into "bad luck," then their harvest by modern standards
would be nothing short of spectacular. If the three long
hunters stuck to harvesting deer skins alone, then they
could clear their account with Morgan after skinning,
scraping, drying and packing away only 60 summertime hides.
But with a year to hunt the tributaries of the Mississippi,
men who possessed the ability to feed themselves from the
forest were destined to shoot more than a mere three score
of "vVirginia red deer." If their luck was anything like
Kasper Mansker's, who according to Walter Durham, would in
1772 shoot 19 deer while moving but a few hundred yards

between two salt springs (158), then the woodsmen stood a




good chance of coming back wealthy, at least on paper.
Their only obstacles were the time needed to labor through
the proper care and storage of each skin, the size of their
dugouts, and the risk of potential trouble with raiding
Indian parties.

For Drennan, Bay and McIntire, hunting and a bit of
trapping would amount to their sole source of income for the
next year. With just three beaver traps withdrawn from the
trading store, trapping was most likely to be only a
secondary endeavor. But by the amount of ammunition they
packed within the holds of their dugouts, the trio was
counting on doing plenty of rifle shooting. Commonly, white
hunters in the Illinois country purchased their rifle lead
by the pound and invariably in an approximate ratio of twice
as much lead as any gun powder acquisitioned.* Since each
rifle of the time was a custom-made affair, each woodsman
routinely carried his own bullet mold to cast round balls
which fit their .48, .52, .56 or other uniquely bored
rifles. Thus, when the partners withdrew 22 pounds of
powder and 45 pounds of bar lead, they were merely following
the common practice of their profession.

When a hunter in the party needed more rifle rounds,
then he spent an hour or so crouched near the fire,
patiently melting a fragment of bar lead in a small ladle,
carefully pouring the molten liquid into his mold, allowing

the lead to harden, and thus, casting one rifle ball at a
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time. According to Doddridge, the hunters of the Middle
Ground rarely depended upon a rifle which "carried more than
forty-five bullets to the pound," for a rifle which shot a
smaller round ball was considered too light "for hunting or
war" (177). If Bay, McIntire and Drennan all adhered to
Doddridge's axiom, and carried a rifle of no less than .48
caliber (which converts to 42 balls to the pound), then with
the quantity of lead which they purchased, the three had up
to 1,890 rifle shots available to them during the long
hunt.® The 1 1/2 yards of linen withdrawn last from
Morgan's trading store was most likely the calculated amount
of fabric needed for patching their projected quantity of
rifle loads. If just one quarter of their estimated shots
brought down a deer, a buffalo or an elk, then the woodsmen
had ample opportunity to make a tidy profit. And at the same
time, the three partners would obtain a steady supply of
fresh meat.

Time has swallowed up the details of their long hunt,
but by the brief evidence presented within the account books
of George Morgan, at least one of the three hunters made the
return trip into the trader's Kaskaskia store. On the 14
day of June, 1769, a little over 10 months after the
partners first pulled away from the Illinois shore, Thomas
Bay stepped into the trader's warehouse and settled the
partners' outstanding debt. On that day, Morgan notes in

the original ledger started the previous August that the
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hunter Thomas Bay paid "by cash in full" the 5 pounds, 17
shillings, 1 1/2 pence.

If Thomas Bay paid off the account in actual "cash,"
then mostly likely Morgan had recently bought the hunter's
goods with a partial payment in Pennsylvania script. Morgan
was merely receiving cash which only moments before had
belonged to him. As already discussed, cash payments made
by either party were traditionally very few. By the
evidence left within Morgan's Illinois ledgers, he
apparently compensated for the lack of cash by preferring to
close out the accounts of any hunters leaving the Illinois
country with promissory notes payable at Fort Pitt.® If he
expected the hunter to stay in the area, and possibly work
for him in the near future, then Morgan often wrote the note
with a "payable on demand" clause. If the hunter indeed
signed on with Morgan once again, the trader would simply
take back the old note and reopen the hunter's account with
a credit equal to the monetary amount previously promised
"on demand" to the hunter.

The personal accounts of the long hunter, courier and
translator Simon Girty exemplifies Morgan's method of
updating an employee's financial records. Over a period of
11 months, Girty opened and closed his personal account with
the trader Morgan on two different occasions. During that

time, Girty withdrew on credit several items which reveal
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both his personal tastes and the common needs of his
profession.

Girty appreciated good rum, but if Morgan's ledger is
any clue, he did not overly abuse the strong spirits, for
Girty withdrew only one quart per month between October 25,
1767 and March 21, 1768. But Morgan's Jamaica rum may very
well have been Girty's chief form of entertainment, for out
of ten entries made in the hunter's account during that
time, seven of them were for Girty's personal consumption of
the West Indies drink. Besides the rum, Girty also withdrew
one half pound of soap and one shirt. One ledger entry made
during that time for the woodsman is very interesting, for
when Girty wanted to "buy garters of an Indian," the hunter
withdrew 5 shillings worth of rum needed to seal the
bargain.

By March 21, 1768, the need to leave the settlement for
the woods apparently overtook Girty. As a result, his
account reflects a summer hunting expedition, for at least
part of the time, under the command of Joseph Hollingshead,
and a short trading venture with Samuel Black. Between
March and August, Girty was charged for two breech clouts,
"ticklenburg" and thread needed to make "a frock" (plus the
cost of the sewing), a checked shirt, a comb, one "dressed"
deer skin